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Unstable Molecules

So my father takes a long, measured sip of his iced
tea, looks at me over the rims of his glasses and says, "I
need you to write something for me.”

It's about the last thing I'd expect him to say. Nor-
mally that over-the-glasses look is the prelude to something
more along the lines of, "Your principal called this morning,”
or "I'd like to know a little more about this young man,” or
worst of all, "It's time we had a little talk." I find myself
wondering if he's been replaced by a pod person or some-
thing. Still, I take my good fortune where I can get it and,
quite admirably managing not to dribble lemonade out of my
mouth, I come back with a snappy, "Okay."

Now he gets technical on me. The "I need you to
write something” part I understood. Beyond that, he might
as well be speaking fluent Urdu. There's something about a
correspondence between a guy in the fifth or so century and
a guy around now. I don't think I want to know what they
have to talk about, let alone how they got the letters back
and forth. I understand that Mr. Fifth Century buries his
letters in a pot in the ground. Dad says he buried them in
Turkey, where he lived. I seem to remember they're always
digging stuff up there, so it sounds all right to me. Now,
Mr. 21st (or 20th, T guess) Century sends his to Mr. Fifth
Century by means of a complicated set of quantum mechani-



cal equations. I get a brain itch just figuring up from down
in these things. And it's my job, since these equations can't
be printed properly by the publishing guy, to explain them to
all of you, the readers. And he's telling me this over a Bal-
boa Burger and lemonade in an airport café. Is this family
great or what?

So here's my explanation. After a careful examina-
tion of the facts I have concluded—unstable molecules.
Gotta be. Just like in the comic books, right? How does the
Human Torch's® costume keep from burning up when he
bursts into flames? Unstable molecules. How does the
Invisible Woman's® costume turn invisible when she does
(and only when she does)? Unstable molecules. How come
the Incredible Hulk's® shirt rips and falls of f when he turns
into the Hulk, but the 98-pound secret identity and the 500
-pound Hulk have the same pants size? Unstable molecules.
So you want me to explain how Joe Blow from Kokomo sends
his letters 1500 years back in time? Two words: unstable
molecules. And that's all you're getting for a Balboa Burger.
I'm holding out for the Frisco Burger.

R. M. Hendershot



Translator’s Preface

In translating a correspondence in which one has only half the letters—in
this instance, the ones from the older time—certain difficulties must be
borne. Evidently the choice of Latin as the language of communication
between these two was a matter of mutual convenience, not native lan-
guage. | say this for a number of reasons:

o Itisunlikely that the modern correspondent speaks Latin with any
fluency—or for that matter, any language other than English. As you
will see, I1saac sometimes has difficulty with some of the words pro-
vided to him.

e From the context, and from some of the vocabulary used, it is most
likely that Isaac’s native language is Greek. Latin, to him, would be
a commercial language. He handles it somewhat roughly.

e Some of the letters suggest that Isaac lived in the Roman Empire. If
so, it is likely that he lived in the Eastern Roman Empire, with its
capital at Constantinople, as opposed to Rome. He is evidently famil-
iar with the Imperial Court, but his Latin is poor—hence the conclu-
sion.

It should be noted that Isaac also bears the characteristic writing style of

a man who has lost all fear of being impolite in his text. This is common

to the period of Empire, hence the dating of the documents.

Isaac’s Latin did need some correction, and there are a number of points
(some noted in the marginalia) in which a precise translation would be
offensive to the modern Christian. Put bluntly, Isaac can be quite crude
at times. But it is a naive crudity; that of a man familiar with the farm
animal side of life. As he did not intend (generally) to offend, | have tak-
en the liberty of making the translation somewhat more fit for modern
eyes.

George Spelvin, translator.






My dear young friend,

Concerning the troubles of Mr. Clinton
with Ms. Lewinski.

Your description of the

AMOUTS of your Prince ~ I'mean, your };msic(ent ~
seems Aumorous ]7&170144 words. Have men become
50 pious thAt An Amorous prince is now A rarity?
I cannot believe it. Then why Jid you impeach
him?

No doubt the fault Lies with your method of qov-
ernance. That you should allow your princes to
be selected }717 the mob — and ]717 women! — }737~
qars my imaqination. Is it not the case that
your palaces Are haunted ]717 knaves, fools ang
idiots Loving the sound of their own words? There
are men who will blather on reqarding their pet
iden, And your democracy is no c(auﬁtfillec( with
them. Have they become so numerous that a



prince is beheaded for his paramonr? No doubt
this will encourage marital fidelity in the oth-
ers — which is A good thing ~ but is not the meth-
od a bit extreme? Su rely the man's wife would
be sufficient punishment!

Of course, had you beheaded him for idiocy I could
understand it. The man seems to Aave forqotten
which end of the woman is for use. We have
Anty number af elderly peasants who still know
what to do with a wench; A pity we cannot send
one to you. It would instruct the president and
amuse the peAsant.

T remain,
As ever,
Isaac the Alchemist



My dear young friend,

Concerning Mr. Clinton’s word under oath,

and the use of oaths in general.
My apologies about im-
peachment. Your word confused me. Ithought
you had beheaded the man. Your explanation
makes it much clearer.
Indeed, I now see the point — and wonder that
you do not. That a prince should have his para-
monr is common; thA the old women should 4os-
s1p about it more common. The common use is
not an excuse, however. What is indeed disturp-
inq is the matter of the oath.
You seem to treat the oath as if it were but a for-
mality. If you but knew the peril!
What is an oath? Is it not an Appedl to Al-
mighty God to stand as surety for your words?
Would you so Lightly invoke the name of God if



you were perjuring yourself¢ No prince would
fenr A mere maqistrate — but God rules over all.
To take An oAth knau?ing your words to be a Lie
is & deliberate offense aquinst the Almighty,
and #He will not leave it unavenqged. If your
prince Lies on oath so Lightly, he has much to
Jear — and soon.

Indeed, the matter is so serious — in my time, At
least — that men hire Lawyers to put words in
their mouths upon oath. These words Are cAre-
fully crafted to say one thing and mean its op-
posite. God no doubt will deal with the Lawyers
in the next world; would God we could do with-
out them in this.

Perhaps more telling is this: what kind of man
would so perjure himself? Tt is not o matter for
the lawyers but for the priest. To break. an onth



50 casunlly tells of & conscience so seared As tobe
completely dead. Such a man should not be se-
Lected prince or president.

Were our prince to be canght in such a lie — up-
on his oAth, I mean — his VAssals would desert
him gyickly. For tf his sworn word will not
stand, who then would trust his fortune or fu-
ture to the man? Better robbed }717 A }rigﬂmc{
than an oath-breaker. Aﬁrigﬁmc( has your
purse; An oAth-breaker your soul.

T remain,
With tongue of Acid,
Isaac the Alchemist



My dear young friend,

On marriage as an oath, and marital
fidelity.
Since you Ask. an olq

man’s a}ainim af the matter, Ishall 91'1/3 it. You
ATe Wrong.

The demand of the Church is that o man have
relations with none but his wedded wife. Iwill
not pretend to you that all men are so pious in
my c{ny, but at least the sinner pAYs tribute to
the Virtuous 1’717 means of Aypocrisy. You ask
why.

You may recAll my words About the matter of
an oAth. Consider, «»f you will, that nu;ytmls
are Largely centered upon the exchange of Vows
— which are naught but an onth by another
name. Bride and qroom speak. to each other such
oaths, binding each to the other in this life. Did



they not take particular trouble to do this in
front of Kin and many friends? Andin a holy
place, with a priest of God to sanctify the occa-
sion? Should A man then treat the Almighty so
Lightly as to break. such a vow? Will he not vis-
it him with swift punishment indeed? The
matter, sir, 1s not one af }mssim but af [wmsty.
If you will not Keep your marriaqe oath, with
what oath will you be trusted?

Igrant you that — of ALl oaths — this is the spe-
cies most frequently defiled. There Are no excuses
for that. But the quilty in my time know that
they are just that: quilty. Your view, it ap-
peATs, is that no sin has been committed — as

Long As there is passion. If the Brenking of A sol-
emn oAth 15 not A sin, then what is?

Consider this matter of passion As excuse in An-



other ligkt. Peradventure I am a ]Wigﬂm{ ~but
A ﬁrigmu( af pAssLon. With all my heart I desire
your purse. Being so ?nssiannte, then, You
would Arque no qoubt that my ligktening of
your Jortune was no sin, but virtue. Indeed, I
would consider it so; far 1s not Virtue Prafitnﬁla,?
It is absurd.

Your argument does come with a provise: “as
Long as no one gets hurt.” This is beneath con-
tempt. Look. about you. In your time there
surely Are many women whose husbands have

“Wench” is the politest expres-
sion available in English which

still conveys Isaac’s meaning. WgnC[\“ It 1,5 t[\,g nﬂ,’tu 1ée #men

abandoned them for A younger

to desire beau ty; it s the na-
ture of women to seek men of mccamyliskment.
Thus a beau tifwl WOmAn mAY snare An older
man — but in her turn will 71'1/3 way to A



younger. #ave you not seen it aﬁfen,?

You Arque the matter As Eeing one of /m;a;ainess.
Indeed, you think you are qiven happiness as A
rigf»t. I cannot see how. If your fartu ne s gaac{,
it is just that: qood fortune. If A man seeks
happiness in his marringe, he will need to put
fart[» effart. One does not drink. the wine tf one
does not tend the vine.

As ever,
Puzzled at your Wm75,
Isaac the Alchemist



M17 dﬂﬂ’r 1701/’ n?ﬁiend, On Selecting a Wife

It is most Kind of you to ask. the advice of an olq
man. Ipresume from the invitation that you
Are AN or}a[mn, far which you have my condo-
lences. But as you ask, T will 71'1/3 you this old
Christian’s advice on the selection of A wife.

Al c{efem(s upon one 1 le, and one ;yrinci}ala.
The rule is Simyly this: far the Christian, there is
no duvorce. One cannot change wives as one
c/mnges one’s qaTments. The principle is like-
wise simple: your marriaqe is A portrayal of how
Christ Loves the church. If you will remember
these in all your tkinking, You will not q0 fm
Mtrﬂy.

As A }arimmy exnm;ale, ask. You rself this: “Am T
willing to deal with her faults, as Christ dealt



with the faults of the church?” Itis a grave
mistake to believe that Yyou can proquce A
change of character }717 the methods of this world.
Ifyou beat her, does not this harden her faults
into prided Can you ]717 force make her gentled
Will threats ﬁring about Willing hands? Tt is
absurd even to think. it.

No, you must be willing to deal with her faults
]717 the methods af]esus. Are you ?refmra( tosac-
rifice far her sake, knawing that she is the af~
fender? Jesus qid so for us. Will you grant her
fargixfaness, no matter how aften she affem{s
you? Jesus will. Will you treat her from a
heart of pure Love, As Jesus does?

You may think, “These Are questions she might
Ask.of me — but what have they to do with se-
lecting her?” The matter is simple: if you can-



not endure her faults and correct them as Jesus
does, then should you bind yourself to those
faults? Consider your own strength of charac-
ter. You must Always seek. her restoration and
pu rity, Stn'ving ever far [mrmany in your home.
If the task.is ]73170144( your strength, why would
you Attempt it?

I must give you some words of warning, As an olq
Christian to A new one. You may think this
faaliskuess, butbear with an old soul. You must
learn what factors should not be considered in
choosing a wife.

First, there is the matter of her appearance.
Nothing so bedazzles the male mind as a beauti-
ful wench. But consider: there is no divorce.
Beauty soon fades. If the matter is important to



you, how will you treat her when it does? Will
you rail aqainst her for her faded beau ty? She
hAAs no recourse in the matter, far God causes all
mankind to aqe. If you are not willing to love
her in old Aqe, do not marry her.

It may be that you have learned that lesson. If
so, then I must caution you about another qreat
n}71755: money. Often A young man finds A rich
wife — and A new master. Money is an excellent
servant, but a poor master. He who marries
money marries that master. Would you have
your Life ruled ]717 your wife's ambition and

}Jriﬂ{e.?

What then should a man Look. for? Many
tkings; but here are faur that seem most im-
}Jm’tﬂ«nt to me.



First, there is qentleness. Has the woman A
younger brother? Does she cus ff him about as «»f
he were A dog¢ Then she will soon cuff you.
Look rather far A WOMAN af gentle SPiTit, With
kindness in her heart.

Then there is the matter af chasti-

ty. 517 this I mean two t[»ings.
The phrase “bed ]
artneristo be | IS, LAAL she have no bed partner
tahen in the most |yt oy, pnd] that after the wed-

physical sense

(translator’s c{ing. For tf she will have relations

note).

with you ou tside af mmrmge, you
will Know that she does not honor
marringe — And you will ever suspect her virtue.
More than this, she should be one who is modest,
especially in dress. This betokens a woman whe
knows herself tobe worthy in God's sight, and
therefore in yours.



Third, ask. this: is she willing to aid one And
ALL? Is her Life one of Christian charity? If so,
you will be housed in a qenerous heart. There is
no finer Accommodation.

Last —in sequence, not in importﬁmce — 15 she
pious? Does she honor God in her conduct? Then
she will have no trouble in honoring the one
whom God has set over her, es;;ecmlly As you will
take pains to rule over her As God commands.

Do remember that this woman shall be flesh of
your fles[», Your own flash in another 170417.
There is no closer bond. Are you willing to sit ]717
her sick bed and watch her die slowly? Knowing
that she is your very own 170417, that Your own
flesh is qoing down to the grave? Or, should Goq
be so 9mciaus As to 9mnt You many years, will



you witch her gray with aqe and Love her?
Love her in her old Age even more than in her
youth?

These are tests ]717 which you might measure
your intended bride. T[»ay are Also measures of
yourself. TaKe an old man’s warning. If you
Are not ;Jrefnred far these things, then remain As
you Are. If you are to be roped together for the
rest of your Lives, it is best to know what is on
the other end of the rope.

Trusting this to be af Assistance,
T remain,
Isaac the Alchemist



My dear young friend,

What a shock your letter has been! I am indeed
qlad to hear you Are not orphan — it is A misera-
ble condition ~ but it Eeggwrs }mlief that your
parents have failed you so. Whatis truly
astonishing is that this is the custom of your
times. You are ALl mad.

Permit me to ex’}almin 1t to you n your own
words. Without the advice of wiser heads, a
young man sets out into the world And encoun-
ters A female. Should that form of madness you
call “}mmg in Love” strike, he then proposes mAar-
n'nga, in the [wPas of “living [m;a}n'ly ever mf~
ter.” Tell me —~ what evidence do you have that
this actually works? In our time A man's
friends would restrain him from so rash an Act,



on the Sim;yle qrou nds that “]ming m love” can
be put sumpler, “insane.” I have no doubt divorce
15 AS Common in your time As ﬂem ATE i mine.
It could hardly be otherwise.

No doubt there are some select fools upon whom
God has mercy. But consider please whit you
are doing to the women of your time! Do you not
know that A woman fim{s her [w;ae in the man
she marries? If that man sees nm/tgkt but beau-
ty in her, how lmg Eefare she becomes as not[»ing
in his sigftt? #is eyes will soon rest on A younger
one. Whether he breaks his mATTiAge Vow ot not,
she will know that she is no Longer esteemed }717
him. For what cause? Isit for any action of her
own? No, God grants that women grow old — and
do you not consider it & fault in her! By what
rig/»t,?



It seems to me that this method of yours is thor-
aug[»h/ unjust to the women of your time. Yet
are they not God's children too? Is there justice
in this? I think not.

If You marry for fmﬂmty alone, Itell you this:
you will soon have A wife who Lives in quiiet des-
}am'r. For her there can be no fw}ae. She will Aqe,
and watch your mffection grow cold and distant.
Would you condemn A woman to that! Would
you have such a woman s the mother of your

children?

Consider it well; Ithink. you do grantly ert.

In wonderment I remain,
Isanc the Alchemist



M17 L{BVW 170un7fr ienﬂ(’ On the subject of nervous parents
What a grand moment! I offer you my heart-
test congratulations; it is written that “he
who finds & wife finds a good thing.”

It is certain to me that you do not comprehend
the gravity of the decision taken. Indeed, you
could not, for you have not been where I have
been. 1 }ring it to your mind only so that you
might understand the reaction of the young
Lady’s parents — and your own, I suspect.

“You are too younyg, 7 thay SAY. Were miy nople
[ather still with us he would say the same to
me. Your fmffwr sees As one Lovking back. over
the road; you see As one looking Ahead. The
ruts, holes and rocks Are clearer to him. Bear
with his mnxiety, my friem(. He 1s Simply



thinking of all the things he wants to teach
you — and does not kKnow how.

You Are young And strong. How qid you qain
such strength? Was it not in testing yourself
aqainst the one who taught you how to be
both man and husband? If ]717 nothing but ex-
Mn;yle, he is your teacher. Now he sees his stu-
dent departing the academy — and thinks of
ALL the Lessons he would still deliver. Be pa-
tient with him; let him know that you have
not finished heeding his good advice.

517 ALl means, however, You must Ering your
bride into the closest harmony with your
mother. If far no other reason than the kKitch-
en, do this qyickly. Your }731117 will thank.
you for it Later. Most girls have mastered the



art of managing the Kitchen by her age ~but
spice in the meal is A matter of taste, and she
had best know yours.

Do not trespass upon the two of them in the
kitchen. Consider it thus: you are the son of
your father, and who has more knowledge of
your father? Your mother has no doubt mas-
tered the art of pleasing your father. Give her
the time to teach your bride the art of pleasing
you.

There is more. The time will come when she be-
comes upset with you. She will need A confi-
dant. She will need one who understands you.
To whom would you entrust her tears? Your
mother kKnows you well and Loves you. Her Ad-
vice will be the most fruitful.

Indeed, your bride is now to be a part of your



fMM’ly. Itis the qreatest c[mnge in her life,
save death itself. She leaves her own father and
mother And comes to you. Give your parents
time to learn to Love her; then she will be sure of
A fine welcome.

With my heartiest cangmtulmtims,
I remain,
Isaac the Alchemist



My dear young friend, On Abortion

You need not presume my ignorance in sexunl
matters. I am quite Acquainted with the prac-
tice of abortion. What does su rprise me is Your
ability to Look. into the womb and see the child
not yet born. That is indeed A marvel. Your doc-
tors are to be Congratul ALed for oo ey, “ecches
that.

ALL the same, I am not so certiin As you that we
have not encountered much the same }Jra}lem in
our time. It is not 5o many years Aqo that our
people worshiped paqgan gods. They considered it
no great thing to discard an infant. The prime
difference is that in our time the father decided
the infant’s fate, not the mother. The custom
was that the midwife would present the infant



to the father. If he picked up the child, he
acknowledged it as his own. If he turned his
back, the midwife was to take the child into the
wilderness and abandon it.

At a quess, most af your abortions concern infnnt
girls, do t[wg not? 301t was with us. Most oftem
when the child was spurned it was for fming A
girl. Often the tender heart of the midwife
would not allow her to abandon the child to
death. She would take it to the market and
leave it there — to be picked up }717 the priestesses
of Aphrodite, who would raise the girl to be a
tem;ale }yrostitute. We, too, u/ars[w'}aec( the ani-
mal nature.

Abortion is Largely the art of the prostitute, for
she cannot ply her trade when preqnant. They
Learn early how to use the instrument of abor-



tion.

You consider this murder. I must confess we do
not see it in that lig[»t, far we consider the }7ﬂ]717
alive only when the signs af Qyickaning Are
felt. Your knowledge is distu r]n’ng to me. But
may I point out what you have missed?

There is grave damage to Any society that al-
Lows such. Foris it not the mark. of civilization
that the strong care far the weak? Tell me, who
is weaker than a babe not yet born? If you will
so callously approve of abortion, will it not
harden ALl hearts? Who among you will become
the next to fnll fram fM/ar,? Al of us become
weAK with age. The barbarians send their Aqed
to die in the forest in time of famine. No doubt
your methods will be swifter — but equally fa-
tal. Does this not teach their young that the



value of & man's Life is found only in his sword
or his pu rsed

Do you not see ity 517 such actions You seAr your
consciences so that all manner of evil becomes
}mmtw]de ~ As lmg As some mat ]mnefit. Soon
you will have nat/ving but the tyranny of the
strong. The barbarians have such. What stands
between your people ang su ch A horror, if not
your consciences? Destroy them, and destroy

you rselves.

With &L}J}arekensim I remain,
Isaac the Alchemist



M17 Q{BW?’ 1701/’ 147 friend’ On anesthetics, and pain

Your question reminds me of A child in the mar-
ket lee. AllL tkings Are 101/3117; many Are
sweet — and when asked which he would have,
the answer is, “all.” 301 am with the achieve-
ments of your time.

But of all the wonders you have described to me,
the greatest temptation is Anesthetics. The
thought that one might Live without pain is in-
deed A temptress like no woman who ever Lived. I
wonder if you have considered what this must do
to your people tn your time.

We are quite cn}mﬁle af T7eing without pAin —
enough wine will achieve the same effect. But
one cAnnot 4o about one’s daily tasks while
drunk. That one could do the work and not feel



the pain wWhat A marvel!

Is it wise, I wonder, that you use such t[»ings.?
With naught but wine we have drunkards in
abundance. Is it not the case that you have
mMAnY more whose lives now center upon these
remedies? The drunkard abuses God's gtft of
wine; you have so much more to abuse, I fear
the abuse must be much greater.

This is af qreat ;mril to the Christian. Pain is
the Christian’s friend, Like it or not. Did not our
Lord himself suffer greatiy? #How then should
we beqin to deny pain to ourselves? The servant
is not greater than the Master.

Indeed, is it not so that pain is the alarm of the
]70;(17.? When pain strikes, do you not 4o immedi-
ately to the }thysiciﬂm,? Now if this is so with
your 170:{17, how much more with your s;n'rit.?



When your S}Jirit isin Pm'n, should you not 40
immzc{mtelif to our Lord far Aenling?

If you remedy your bodily prin with these anes-
thetics, you postpone the cure. 301t is with the
spiritual pain as well. If these wonders do all
that you say, then there must be many who
postpone the cure of their spiritual ills as well.
Denth imﬁams to all. If & man takes no
thought for his spiritunl ills Pecause of your an-
esthetics, he mAy postpone the cure ]’7&17014;{ [w;ae.
Tcalled your anesthetics A temptress. The smile
of & maid may Lead to honorable marringe or sin.
3o it is with this as well.

In wonderment,
Isaac the Alchemist



M17 Q{BW?’ 1701/’ 147 fr'ignd, On Homosexuality

Yes, I believe I do camfre[wm{ the arqument.
Yous needn’t }mtrmize me about genatics; we
know how to breed an ass, and that would seem
sufficient.

Permit me to re;y[»mse your Arqument in some-~
what different terms. Suppose that I am a brig-
and, descended ~ bred, to use your Arqument —
from along Line of same. It is my unfortunate
nature that I am born tobe abrigand. Alas for
me, I cannot fual]) myself. My }reet(ing deter-
mines what I am, and that is }rigmw{.
Therefore, say you, righteous and civilized folk
should Look. wipon me with special favor. Forin-
deed, instead af denying my 77ree¢{ing, tnking

upon myself the discipline common to ordinary



mortals, I “liberate” myself. 1q0 about the town
cutting purses. When canght, I justify my ac-
tions ]717 my ﬁraec{ing. Are your mngistmtes 50
easily fooled?

Is it not rather that my ﬁreea(ing is that which I
must overcome? Give A child honey, he will
crave more ~ to the point of sickness. Discipline
must be W}J}Jliec{. S0 it is with

your born and bred ﬁrigﬁmc(. Translator's note:

“effeminate” is, in the Latin,

: ; : ; the word which we would now
And so it is with your effemi- ! )
translate as “homosexual.” It
is likely that Isaac would not
have made a distinction be-

tween the two. This is likely

mu C[\z ﬂ/n A/ﬁamtﬂ«ﬂ/tﬁan &LS t[tﬂ due to his thinking in Greek.
Brigmw{. Tf»e17 should be treated
accordingly. How you have suddenly discovered

nate men. T[»ey Are Wery bit as

to the contrary exceeds my imaqination. It is as
if every ;yrac(c{ing af nature must now be exalted,
rather than tamed. If you };ersist in this, you



will become a race of barbarians. The barbarian
15 one who cannot control [m’mself ~ and there-
farz must control others }717 farce. Foritis the
chief character of the barbarian that others are
to blame for his troubles, and fram them he will
extort recompense.

I ask you: forall the blather, is it not the case
that the effeminate seek to make you Aqree
that t[wy Are rig[»teaus,? That you Are At fault
far their troubles, not t[ueif themselves? That
they will not rest until you Admit that you are
wrong and they are righteous? It is the surest
test af the barbarian.

You distress me most of all with Transtator's notes i s
your tale that some of the E'ttd :Z.f'ftfg' any
church think as this. As I told |

you, we know how to breed an



ass. We also know from which end comes the
mAanure. Be sure you know likewise.

Pr}a}anlla(, I remain,
Isaac the Alchemist



M 17 dﬂnr 1701/’ 147 fr iﬂnd, The genuine poor

My, you Are full of a(ifficulties, Are You notd
Indeed, I suspect a ration of mean-spiritedness
about you.

How indeed Are you to tell who of the poor Are
qenuine! First, Aave you thanked God that you
Live in & time when such a thing could even be
conceived tobe o fra}lem? A time when A man
might willingly become A beqqar because he
thinks it A }Jrafitn%e occupation is cAuse for re-
Joicing, not complaint. If such is truly the case,
qo to your Knees And bless God for his mercy on
you and your people. He has indeed been qener-

ous to 17014.

But let me condescend to your fancy, and take



your problem with all seriousness — though I
still have difficulty in crediting it. First, is this
your tasks #Has God called you to seek out
which of the poor are indeed qenine, And which
are frauds? Where is such a command givens
Search the Scriptures as you please, you will
not find it.

Very well, Let us suppose that the number is su f-
ficient to cause you doubt that you Ate giving to
one who is genuine. Of what concern is that to
you? The money is As gone when qiven to A
fraud as to the true. You did not give it as A sign
of truth, but rather at your Lord’s command. It
15 his reward you seek. Be diligent to avoid the
obvious fmu d, but commit the rest to your Lord,
Did you think him camylet&ly im;aatent, that



he will not punish the frauds who steal from his
children? Perhaps it is your God whom you do
not know!

If ouir Lord were to command you to examine the
poor most cmrafulli/, and giVe to none but the
worthy, what would you find? Many of the
poor came to that estate by their own follies. Tt
makes them much less worthy, but no lLess poor.
It was not to the worthy but to the poor he com-
manded you to give.

Indeed, if he were to make you the warden of
worthiness far the poor, would you not cam;alm'n
of the works How difficult it would be to deter-
mine which were worthy and which were not!
The task.is so difficult that our Lord himself
never attempted it. We are All poor sinners, you
are awnre. Did he attempt to determine the



worthy sinners from the unworthy? Certainly
not. Itis o mark of his love — and no small sim-
plification of the problem. Isugqest you imitate
your Lord in this. The time saveq will, no doubt,
increase your fortune sufficiently to afford it.

With amazement,
Isaac the Alchemist



M17 dﬂnr 1701/’ n?ﬁiend’ On Visiting the Sick

It is of some comfort to Know that your govern-
ment 15 As fond of pAper and requlations as is
ours. Even so, need your church be so swift to co-
operate? Visiting the sick.is a duty commanded
of our Lord.

My own mind wis awakened to this many years
ago. There was & man, Hermanus. By all ac-
covints A greedy And evil man through most of
his Life, he rose in wealth through his greed. #s
he became older, his wives became younger. But
1717 the grace of God he came to know the Lord,
And was ﬁmftizu(.

As with all flesh, he met hisend. In his instance
it was A most painful death of a lingering
whste. Iwell remember his young wife. In fear



that he might alter his will, she far]ma{e the
church entry into the home. By God's mercy our
}71'5[»0;; WAS an exceedingly humble man, and so
qained entry. Soon he had set a death watch,
two each for four hours. Itook one of those
witches, And I can tell you what joy it brought
old Hermanus that he need not qo to his rewarq
alone.

Consider it: ]717 your test, this man would Aave
died alone. Is that qood? Ineed scarcely mention
that the death bed is often the garden of saAlVA-
tion. Is it not also the case that many would go
to their graves unforgiving — and thus unfor-
qiven — were it not for the comfort of the
church? Evenif & man's heart is At peace with
all, the camfart af his fellow saints is welcome in
the dying hour. Hermanus would have turned



his face to the wall and died alone had he lived
in your church. Is this re}yrmc[» to you or usd

His widow yet Lives. She enjoys his money and
cares nothing for the church. But there is et
time; even she must have a death bed. For such
sinners Christ died.

s nlu/mys,
Isanac the Alchemast



M17 Q{BW?’ 1701/’ 147 fr'ignd, Wedding Guests

Treceived with great amusement your letter de-
tailing the plans of your wedding. How often
you have told me that things are different in
your time, and how aftan I remind you that
they remain the same.

As with us, you divide the wedding into two
parts. First you repair to the church, there tore-
ceive the Elessing of God upon the holiest of
earthly sacraments. Then you depart - in
qrand ceremony — to Another place, there torev-
el. We do the same, alas, for the same reasons.
We bear the same fault, I fear. We beqin the
Wet{tﬁng in holiness, and end it in c(e]mu chary.
You meet your bride at the altar of God, there to
unite ]717 the most solemn of vows. Then you



leave that sacred place quickly, lest you be re-
manded of those vows. Your revels are conducted
at & safe distance from the church. There you
}ring to 17aur]7ri¢(e all the base humor and de-
bau chery you ang your friends can devise. This,
Yyou say, 1s custommry. Itisa lang Stﬂma{ing cus-~
tom, I fem ~ you received it fram us. 1 suspect 1t
has not improved with aqe.

Consider the folly of our ways. You 77691'14 with
solemmn oAths; then eat and drink to the accom-
paniment of the foulest of jests in which fidelity
in mArriaqe is mocked. One minute the vows;
the next the sneers. What is your new wife to
think of your fidelity? Should she ]mgin her
mATTiAge With A pArade of innuends which
makes clear that no one expects you to be faith-
ful to her? Even if you did not intend such, does



this humor }afit the Imginning of & mmn'nga,?
Does it not more Likely plant the seeds of doubt
in her mind ~ and yours?

No mmrringa can be [L&(«FPV without trust. If she
cannot trust you — rightly or wrongly — she will
be miserable. Is any revelry worth that? It sad-
dens me to see it in my tume, And it SAddens me to
hear af it in yours. Please, do reconsider.

May I suqqest that your quest List contains an
omission? You have invited ALl of the im-
portant }yaa}ale Yyou know. Itis fleming tobe
born into a me'lV which is known to the rich
and the powerful, is it not? It is even more
pleasing when both bride and qroom have that
}an't/ilege. But all thisis A matter af your birth,
not your choice.



You have fargottan to invite Jesus Christ.
Whom of your Acquaintance is richer than the
one who created all things? Who is higher than
the one to whom all Mtt[writy is 7i1/en,? Whao 1s
more powerful than God himself? Surely this is
A OST SETLOUS OIMASSLON.

“But,” you will Ask, “how can Ido that?” He
has instructed you in this matter. Do you not
recall his }mm}le in which the king sent out his
servants to ﬁring in those for the wedding feast?
He sougftt the poor. You have invited the rich;
in due course t[»etf will invite you in return.
Invite the poor, so that their Lord and protector
mAyY invite you to His banguet.

How you Are to do this I know not, far S0 much s
changed in your time. But surely not that;
surely the poor Are ALWAYs with us. There Are



those of your Acquaintance for whom A menl
such as you plan would be a qrandg femt indeed.
Have you ever known hu nger? Those whose bel-
Lies gnaw them in the night will bless your
name far this.

Wis[m'ng I could attend, I remain,
Isaac the Alchemist



M 17 dﬂnr 1701/’ 147 fr iﬂnd, The Daily Beggar

How easily you become annoyed in your city!
Surely this is & man whose infirmities are obvi-
ous. Heis blind — that is easy enough to test.
Whether or not he has this fell disease you name
AID3 may be hidden, but su rely blindness
should be su fficient.

Why, indeed, his God made this man to stand in
your path each day as you go to your works As
the Scripture says, the poor Are Always with us.
If his blind eyes seem to be upon you most partic-
ulnrlif, should you not take it As A sign fmm the
Lord? For who else directs the eyes — and steps ~
of the blind?

There is A simple enough purpose in all this.
Like all Christians, you must be taught to give



alms. The lesson may be hard or eAsY, but it does
requiire one thing. It requires someone to receive
those alms with thanksqiving and blessing for
your name. Thus will you learn charity in this
weorld and be blessed in the next.

You would pass the man ]717. You turn your eves
AWAY from his unseeing orhs and walk swiftly.
Is this wise? Does this not indeed harden your
heart? Had God placed an army of beqqars before
you it might be yferent. You are correct; you
cannot cute the hunger of the world. But our
Lord has not placed an army in your path; only
one Iwggmr. When you turn AwAY from him, do
you not harden your heart? Do you not sear
your consciences

Indeed, I think you have much to learn of this
beqqar. Day by day he stands, bearing his sup-



}Jlicmti(m on silent pAper. Su rel17 Yyou cAn see

et et o EPAE BY this method he is fed ~
e o e a ot ang thus ledrn that persistence
Peagars today. is A Virtue. Forif heis fed in his
quiet persistence by the sinners
who pass by, how much more will we be fed if we
persist in Imseecfw'ng the Lord of Heaven?
Your ]mggnr dispenses yet another lesson to you.
Does not his poverty test your wealth? At the
Least you should examine yourself and be qrate-
fuil to God that you are not the one standing
alone and blind. Do more than that. Consider
that our heavenly Father provides for this man
Aas he provides for you. No doubt you prefer your
provision, but do ask yourself: of what true val-
ue 1s my wedlth? Isit Sim}aly far my ;Jlensure, o1
is some greater purpose to be achieved?



You tell me that AIDS is fatal. My young
friem{, life 18 fmml. This ]mggnr 71'1/35 you 17&15
another lesson. He teaches you that your end
will come too, and who knows which af you
ShAll die first? Consider well the manner of
your end, ang commit your ways to God.

Taken in all, I think you are highly indebted to
this beqqar. He teaches you charity and persis-
tence, breaks the hardness of your heart, tears
you fram the snares af wealth and [vel;as ]71’1:149
you to A qood end. Surely, for such services as he
has rendered to you, you could spare the man a
coin or two?

With my kaindest ragﬁbn(s,
Isaac the alchemist



M 17 dﬂnr 1701/’ 147 fr iﬂnd, The Chains of Greed

I gquite aqree. It is the petty injustice that has
the bitter sting, And you have been done A petty
injustice.

ALl the same, one should expect it. It is no differ-
ent in our time. When the rich man n}a}mmc[ws
the palace his welcome is sure. The minor clerks
of the qovernment Are swift to see that his every
desire is met. 3o you see, you inherited ALl this
fram us. Ido nfalagize.

The rich man Always has a friend at court. I
9M%er fram your letter that these feu/ c[vﬂmges
to your modest qwelling take an enormous toll
in paper and taxes. The taxes Iunderstand; the
paper I have never understood. But the nature
af the clerks has not c[wwtgec( either. That his



vast plans meet with swift approval while your
smAall one idles from one clerk to the next—I can
but say our clerks are of the same breed. Their
bloodline does not bear close examination.
Consider, however, 1f you renlly wish to strive to
be rich: Is this man truly rich, or merely At-
tached to qreat possessions? There is quite A dif-
ference. A man may have little and vet be rich.
How? Simply thus: A man is rich when his pos-
sessions exceed his desires. He is poor when they do
not.

S0 you see that possessions are A mask.! They
conceal poverty often enough. If the desire of A
man's heart is Always for greater wealth, conld
he ever be satisfied? Could he ever e rich? It
cannot be done.

How strong are the chiins of greed! They bind a



man in this Life to his possessions, and in the life
to come they bind him in hell itself. Flee from
them; there is nothing good to be gained by such
A desire.

You migf»t well ask, “are you not A rich mand”
Indeed by the worlds test I am. My estate is
fruitful. ButIam a rich man because my de-
sire far more has been tamed. Over many years I
have discovered God's truth in this. If you will
consider the little or much you have to be a trust
fram God, And use it As best your wisdom Ang
praver direct, he will Always provide whatever
you LAck.

The human heart chuses poverty —not Lack. of
money. Tame your destres, }ring them into 904’5
holy will, and you will soon see them satisfied.



I wish I could tell you that this will also re-
move the petty injustice in the clerks office. It
will not. But God's mercy extends to all who
will come to him. Perhaps some day it will ex-
tend to your rich man—or even unto your clerk.

A Flﬂﬂ&&d_ with clerks as you are, I remain,
Isaac the alchemist



My dear younyg friend, Bureaucrats

I see have been 7m’lt17 af lem{ing you astray. In
my commiseration on the nature of the city
clerk. I did not intend to ﬁring you trouble. But
it seems I have.

The }er?lem is the Lure of qossip. How often have
I walked away from a conversation wishing
that I had held my tongue! One says things in
the moment of discussion which often prove less
than pleasant when repeated. Even if they are
not repeted, the worry that they might be is
enough.

Indeed, it is worse. Often I have Zeﬁf such A ses-
sion with a troubled conscience, wondering if I
said more than I'know. How often I have said,
“that's true!” of something about which I was



completely ignorant. In such whirlwinds is the
art of slander practiced. It is A great reqret.
Why do we do such things? I think. it comes
from our desire to be in aqreement. All men nat-
urally desire the approval of others. One way to
obtain that Approval is to Agree with their opin-
Lons. Tkey, t/vinking themselves wise And vVir-
tuous, should then think the same af you. Such
Aqreement eases the mind - when spoken. Lat-
er, it troubles the mind.

The solution is simple. From whom do yyou seek
n}y};rm/ml.? If you seek 1t anly fram Vaur[,m(,
And care nat/w’ng far what men think, Your con-
science will allow you to slee;y fm better.

This is not eAsy to Mcamflis[», for mu Ch thatis
qood is Approved of. It is not the approval of oth-
ers which is our fally; 1t 1s the Seeking af 1t.



Look. (mly to 17aur.£an(]asus, and all other Ap-
}yrm/nl will mean nat/»ing. Trust first and Al-
WAYs n Him.

As ever,
Isaac the alchemist



M17 dﬂﬂ’r 1701/’ n?ﬁiend, The Double Standard

You do me too great an honor in your assumption
~ and you greatly mistake my er. Our men
have as much & wandering eve for a wench as
have yours. 1o, however, greatly appreciate
your P[»mse forit: double standard. It is most
n;a}yra;armte. Your time, like mine, has two sets
of weights in the bag. One mensures the virtue of
the husband, the other the virtue of the wife. #s
the Scripture says, the Lord abhors this.

What pertu rhs me is your assumption that there
can be no Logical arqument against this. Did
you really think this some caprice of the Lord
God Almighty? The matter is one su}ject to Log-
ic. Hear me out. You need not even appenl to
the Scriptures to expose this misery and fraud.



First, is it not evident to one and All that justice
is A virtue? Is it not also evident that such a
dovble standard is an affront to justice? Soif a
man has the na%lity of soul to Value Virtue for
its own sake, the matter is Self evident. But af
course such A man is most unlikely to have such
a double standard.

The injustice, however, is clear. Your society, As
mine, 1s unj ust to all women in this regnn{.
Women Attract men ]717 their bean ty. That
beau ty fades with the years. This is God's doing,
not their own. Do tkey not apply themselves
diligently in this? But a man becomes more de-
sirable with Age ~ As he becomes & man of stat-
ure. If we tolerate our double standard, is it not
clear that it is the women who su ffer,? There is
ne justice in that.



Indeed, it is worse. Such A standard causes the
inteqrity of the family to decay. Surely even
the village dunce can see that fact. But is not
the family the very brick of the city? If the
bricks fail, how can the wall hold? If the wall
fm'ls, will not the barbarians of the mind soon be
within the gate?

Worst of allis this: the double ity s 3 il voro

standard c(estrays the intagrity e e
af the man. Man is meant to be

original meaning of the word in
English as well

one — As God is one — And this

standard maKes him two. To his wife and chil-
dren he must appear qodly; to his mistress he
must Appear Loving and generous; to the world
he must reconcile both. The only way this can
beis permanent hypocrisy. Such a life de-
strays A MAN.



Now yous can see u/[»y God abhors it — it destroys
those whom he Loves, and of fends his justice.

I submit to you, however, that you Are not fwl};»
Less in this matter. I am old, the years of my pil-
9rimnge Are mAny, and my weAlth su fficient
that my opinions Are tolerated with Amusement
]717 those too young to understand. It is most An-
naying. You, however, have a better }ymce. Do
you exchange winks with the unfaithful, or is
it known that your views and conduct oppose
such? As you Are About to enter upon marringe,
you might give some thought as to your bride’s
view. How much more will she love A man
whom she knows to be faithful?

Grave matters Are At stake. Give your whole
mind to the }ara%em. Think. about it with care.
You cannot be both faithful and unfaithful -



and now would seem A qood time to decide your
policy.

I am an old man. My advice is cheap. Butl
may tell you this: my wife knew me to Pe
[aithful to the day of her death — and both of us
were ftn}y}yier far it.

As ever,
Isaac the alchemist



My dear young friem(, Wedding

It fmtters me to have you ask. Yes, I was mar-
ried for A goodly numbper of years — L, to be ex-
act. Mif Wife WAS A sweet t[w'ng, Mﬂ?’if Ann.
She made my life a joy.

Well T remember our wedding day. As I told you,
in our time the bride often meets her husband for
the first time At the altar. It was not so with
us. But we had no such a thing as you describe
with your bride. My father, may God qive him
peace, angec( All.

How I remember her Approaching the altar! A
mouse in A CAL's mouth — thatis how I felt. I
think. it God's own grace that the priest says
most of the words At A wedding.

Your quiestion on our Virginity does not embar-



rass me. We were both such. It is much prefera-
ble, far then one knows that trust is }aossiﬁle. We
take such matters with qreat sopriety.

What puzzles me is this: you plan to take your
bride to an inn on your wedding night! Surely
your parents have & home of suitable size? But
perhaps the inns of your time Aave grown in
stature. Ours are Little better than sewers and
whorehouses. Noman would stay At an inn if
he had & friend or family near.

As to training in the manner of sexual rela-
tions, there is Little need for that for a ]7017 who
has lived on A manor. The aAnimals there Are
school enough. The difficulties of marringe su-
ally lie outside the bedchamber. T suppose there
is some Art to this — but I never bothered my head
with it. Mary Ann saw to that.



To answer your final question: I suppose our
qreatest hours of difficulty came when I wis Ab-
sent from the home. She was greatly tested
then, and none too pleased with the experience.
My duty Lay elsewhere. Though all of us who
fouqht still consider it a glorious adventure,
there can be no denying it. Iwas lonely then
too.

She hasbeen in the qrave some YeArs now. I miss
her greatly. Lifeis very lonely. By God's grace I
have many grandchildren, and they fill my Life
with langhter. But there is A Void in my heart.

Wis[»ing You mAnY years af ] oy, I remain
Isanc, the alchemist



My dear young friem(, On Seuatiy

The matter is only complicateq 1’717 your desires.
The right way is quite simple to determine, and
you kKnow that.

Let us take it from furst principles. You aqree
that she is “flesh of your flesh and bone of your
bone” — for that is what our Lord intended. Put
more simply, her ]70417 15 yours to o with as you
please. Sheis to grant you your marital pleas-
ures on m/ery OCCASLON.

Do consider, however, that with possession comes
res]yansi%lity. You would not Abuse your own
body; why hers, which is yours? Indeed, the
matter is more severe than this. If her 1705{17 is
yours, then Likewise yours is hers. For this reason



alone you Are to have no other partner in sexual
relations. But do you not see that ]717 the very
claim you make on her body she has an equal
claim on your owns

S0 then, how do you propose to use “her” ]70417 ~if
not for her Eanafit, pleasure and indeed delight?
If she has an aﬁligﬂtim to provide for your sexu-
Al desires (and she does) then you are to provide
for hers — sexual and otherwise. Therefore you
are not }Jermittec{ to abuse the ]70:(17 n Any way.
Indeed, you Are the steward of her ]70417 ~ the one
you Are walKing in. As stewArd, you may not
do as you please with it — you must do As she
plenses with it.

Tt seems t(ifficult to you, Tknow. Itis eAsy far
you to say that she should not deprive you of

sexual relations without your consent, and this



is s0. Our Lord is quite specific on this point. But
do recall the reason for this — your desires. She is
not to be used as A dog would worry a bone; it is
your weakness which places this obligation up-
on her. Have the f»umility and respect, there-
farz, to refrm'n from n]msing the privilege.

She has equal power over your ]70417, foryou are
one flesh. Make every effort to woo her to the
mATTiAGE bed; never commandit. Grant her the
respect which is her due. Never presume upon
her faver, but in all circumstances seek. to know
her desires. Then qently fulfill them. Your ]70417
is hers.

Do you not know that your insistence will breed
her resistance, reluctance and even revenqged
You Are not to ben tyrant; rather, a noble Lord
n your own house. A man of noble ]mﬂm'ng 15



never harsh, but kind and cAring. Seek Always
what is best for her. You will soon find that she
delights in qiving you pleasure.

May an old man share one other grace, learned
of long experience It is easy to be qentle }efam
entering the mArriage bed, but After the moment
of passion your character is shown. Grant her
full honor; speak. Kind words to her; cling to her
in affection. No woman wishes to think of her-
Self AS A mANn's t017; all desire to be his 7rant love.
When your passion has exhausted you, then be
careful that your words are tender — for then
will they be most remembered.

One Last: remember that the bedchamber has a
door. When you are on the outside, be as qentle
and courteous as on the other side of that door.



Women mark. such tkings. Happy s the woman
whose hushand respects her, And show’s it in his
cou rtesy.

I am an old fool now. You may think my ad-
vice less Likely to satisfy your Lusts than would
the word of command. But consider: when those
in Authority over you command what is their
duie, in what manner do you prefer to hear the
command? Is it not with conrtesy and respect?
If this is so, how much more should you grant
courtesy and respect to your wifed Do as you

would be done ]717.

T remain,
With a medicum of tact,
Isaac the Alchemist



M17 dﬂﬂ’r 1701/’ 147 friendﬁ On Submission

No, I do not advise you to take a stick. to her. It
would be ﬁuitless or worse; not ]ming A Prince,
you would no doubtbe put up to the maqistrates
n due course.

It is rather A surprise that your wife rejects sub-
massion. Your description of her ideal of o
“liberated woman” resembles nothing so much As
our description of A whore. Itrust that is not the
}aroﬁlem,?

Perhaps you do not understand the nature of
submission. You seem to think it a disqrace. It s
not. Indeed, our Lord Jesus [m’mself is in submis-
sion to God the Father; Tcan gixie you no greater
example. EAch of usis in submission; I am in
submission to my Princa, far ex%mpla. Submis-



sion is & matter of right response to Authority.
Mayhap it is not submission but au thority you
do not understand. Please distinquish anthority
Jrom tyranny. Tyranny is power exercised for
the benefit of the tyrant. Authority is power
exercised for the 77anefit of those in submission to
it.

You think not? Consider this: do you pay your
magistrates to perform their task? Of course you
do. If the task was for their ﬁeneﬁt, would they
require such pay? Now consider: who 77anefits
fram the mmgistmtas.? Tt is not the }rigpm;(! No,
it is the subject who is in proper submission to
that authority. You pay them to keep the brig-
and At bay — and they are given authority to do
exmtly that. 30 then, rig[»t AU t/writy knows
1ts purpose, and fwm 1ts purpose, 1ts limits and



1ts quties.

Right submission is the proper obedience to right
AU t[writy. Thus, should your Wifa wish to know
her own [m}a};inass, she should inquire as to your
authority. To do that, she must know the pur-
pose af that au tfwritij.

Know aqain that such au t[writy s natfar your
}enefit, but hers.

But to what pu r}:ase? Ttis 7i1/rm 1717 ex‘Mn}Jle, far
Christ is Lord of the church, his bride. #e has the
authority to command her in Any wWAY; so you
have the same An t[writy over her. But see to
what purpose Christ uses that au t/wn’tif ~to
present that bride to himself “spotless and radi-
ant.” 3o then, your every command must be far
her ﬁenzfit. Even when she dissents from your
method, she will honor your motive.



Indeed, you must treat her with the utmost
kindness. For she is your ]705{17; you are one flesh.
Therefore a kindness to her is A Kindness to your-
self, redoubled. If your every command 1s to
Ering her nearer to her }aerfectian, will you not
have her heart as well as her submission?

The matter is not As simple as I have made it.
Indeed, T betook myself of much foolishness before
I uncovered this — Jor I placed my wants above
her needs. This is most unwise. But by Gods
grace (and her patience) matters improved.

Do not worry overmuch whether or not she
thinks your every step is correct. Consider only
your motives ang her Eenzfit. She will soon be
qraciously pleased to be in submission to you —
and the envy of all other women. For she will be
married to A }arince Among men, not A }aetty t17~



rant. If the na]n'lity af your person is evident,
her obedience will be sure.

As ever,
Quick with advice,
Isanac the Alchemist



M17 L{BW?’ 1701/’ n?ﬁiend’ Argument Mistaken

It appears I qid not make myself clear. You are
Lord and master of your house; why Are you Ar-
quing with the woman?

An Arqument must be between peers. You Are
her Lord and master. There can be no Arqument.
There will be no Arqument unless you conduct
it. Cease, therefore, conducting the Argument.
Patience is A virtue. No doubt your Wife thinks
it fitting to conduct herself in so shrill A man-
ner. But what example do you set ﬁefarz her? If
you Are At peace with yourself, your example
will be clear. She will soon discover that reason
produces and raqe reduces. Be master of yourself;
you will soon master her.



How easy that sounds — to A man of my aqe. It
1s not ensy, butitis regyirec{. 91’1/& 1t your whole
heart, practice it, and soon it will come.

As ever,
Isanac the Alchemist



M17 dﬂﬂ/r 1701/’ 147 fr'iend) On Wrath

M17 humble n;yalagiesg T 9rie1/ausl17 erred upon
your difficulty. The matter is not with your
Wife; 1t 1s with you. You are cnug[»t in the sin
af wrath, and miserable your lifa will be until
you Jree 17aurself.

014117 seven sins Are said to be mortal; thisis one.
Consider your own example. You howl in rage
At your beloved Wtfe; vateru/ﬂn{s you Are the
most miserable of men. By your own words you
know that her provocation was small and your
wrath fnr too great. 30 then, who is At fﬂmlt in
this matter? Is it not you?

Wrath carries with it A salty tang. Indeed, do
you not rehearse your wrath in the middle
watches of the m’gfvt, tf»inking anew of what



you will say upon the next occasion? The mere
thought of an arqument delights your mind —
And this is sure sign that matters Are very grave.

It would be pleasant to tell you that I read your
mind in this ]717 weight of careful thought and
observation. There is A sim;aler method; Thave
been a man af wWrath mvself. When younger,
with me it was a word and A blow. But ]717 God's
qrace my father was man enough o remonstrate
with me. Idid not enjoy the experience. Never
before had I heard him admit to any Lack of con-
trol over his passions, yet I found he Aad been a
young faal such as myszlf. He ]7677&0( me leave
off my anger — he whose presence spoke of self
command.

Indeed, it was that which convinced me. If the



man I feared most could speak. of it thusly, then
tmportant it must be. Many yenrs of effort and
much ;Jem'tence were regyirec{, but eventu Mly T
mastered my wrath. By God's grace I did so before
1t killed me.

WhAt A ]713551'14? that became! My wife no Long-
er cowered ]mfam me in fn’gkt; rather, she Ad-
mired me A one might Admire A conguering hero.
The golden chains of love replaced the Plack.
whip of wrath.

I have seen wrath; I have seen control af self.
The Jormer Frings dusqrace; the Latter, Elessing.
Be wise, my youny friend. Seek the counsel of
those older, those who have triumphed in the
struggle over themselves. Put fartk your
Stnmgtf» in this Struggle, tn’umpk oVer Your own
wrath. If the Lady is the beauty you paint her



to be, should she not have a prince for A hus-
band?

Alwve, despite my mistakes,
Isanc, the Alchemist



My dear younyg friend, Gy

Well migf»t you ask. You are rig/vt; I am quick,
with philosophy and slow with the more prag-
matic advice. Very well, herewith find the first
Lesson of wrath: forgiveness.

Fargiﬂenass is aften c{ifficult, 1f natfar the inju~
ry suffered then for the injustice. When in-
jurec(, the justice of our CAUSE 1S aften }ylm'n. The
offender thus is often called or even compelled to
repent. But if no visiple injury is sustained
(pride shows no SCars) then no sympAthy arises
from others. S0 wounded pride is boiled in the
midwatches of the night until it becomes a tasty
dish of vengeance imaqined. The only way to
AVoid this is to Jorqive, and to forgive quickly.



You might well ask why forgiveness — why not
Vengennce? First, vengeance 1s not Vvlumvs
within Your power. Next, when it is within
your power, it is not AlWAys wise — indeed, A rep-
utation for mercy impels Aqreement. But the
true reason is this: vengeance ]76101475 to God. If
you take it, you Are stenlin7 fram him. He does
not Look upon this kindly. Indeed, he is so un-
kind as to let you suffer the consequences of your
vengeance — far vengeance ]71’685{5 more Venqge-
ance. Itisthe devil's own delight, and man'’s
masery.

warafam one mustfargiv.e. But W[»y 50 quick.-
ly? Surely one could savor the thought of
vengeance without the action? #yfocrite!

i [wugkt is the birth of action. When stu nq ]717 A



bee, the poLson is best removed Qyickly. So1t s
wWith forgiﬂeness—ﬁest done quickly.

You will fim( this c{ifficult. Indeed, you will
find that oft you will need to forgive someone
many times — for the same offense. As for-
quveness is an Act of divine Love, it does not come
easily. Soit s well to practice it.

I find it best to make fargiw,nass }914]711'5 ~orat
least announce it to the forgiven. Thus all the
powers of society will aid you in Keeping for-
quveness. Forgiveness unannounced is soon re-
tracted; ;au%ic forqiveness brings the aid of both
friend and enemy.

Take heart, my young friend. The rewards of
forqiveness are very great. You shall soon find it
esier 1o do, And others find you easier to live



with. Of far greater importance is this: God is
most forgiving to those who fargiﬂe.

T remain,
In old age garrulous,
Isanc the Alchemist



My dear young friend,

The Faults of Others—even Others-in-law
I do quite understand
your }yaint af view. The woman 1s Tming unref-
sonable. Being that she is your Wife ‘s mother, I
suspect this will continue far A Long time. The
real destim 15, What are you gaing to do about
it?
There is no sense in n]y;ﬁlying to your Wife’s fw
ther. If he could have corrected this fault in his
Wife, he would have done so YeArs Aqo. T[wrefara,
you must either correct it or bear with it. Isus-
pect the former 1s not within your power; there-~
fare, you must bear this with fﬂvtience. Consider
it A trial from God, who permits such burdens.
Therein Lies the solution to your trouble. As God
has committed the Praﬁlem to you, it seems mly



fair you should return it to him. He, after all,
has power to deal with it. ButIshould warn
you. His method of dealing with it is often to
strengthen you rather than cure her. *ou
should be prepared for this.

Is it not the case that your Anxiety is caused by
your own unreasoning attitudes Jou expect her
toben pATAGIN af civility, utterly reticent in
giving advice ~ can the same be said of you? Es-
pecially to one much younger than yourself? I
think not. You have — I love
your phrase for it — A double

Latin “regula dupla”, literally
a standard which is folded
twice.

standard! One measure for you,

another far her. Our Lord tells

us that we are not to do this. We are to love oth-
ers as we Love ourselves. Is it not the case that in

your Love far salf you Are quite fargiving af your



own errors? Be charitable enough to extend the
same standard to her.

Consider it: tf All were ])erfect in our world, how
could we suffer for Christ’s sake? Surely that is
A great virtue. This is such an opportunity.

She is now Kin to you, and you should take such
suffering as 77.%'147 for #is sake. In so doing your
true character will be revealed. If that charac-
ter does not please you, then pray to 17aur.£arc( to
amend it. You are yet young; there is time.

You may well ask how I dealt with my wife's
mother. She never had a difficulty with me.
From which you may conclude that I Aad all
the difficulties. But time and her qood heart
wAashed this clean. We fargm/e; I qrew wiser. It



is sometimes God's way. I have seen this as a
husband and as father; the coin has two faces.

Trusting this finds you at peace, I remain,
Isaac the alchemist



M 17 dﬂnr 1701/’ 147 fr iﬂnd, On Temptation

You o Live in a difficult time. Can it really be
that your friend is At all serious that the only
}yassiﬁle reaction to temptation is to Vielc{.? I'sus-
pect he would not be so willing to proclaim this
principle if the temptation were to cownrdice.
You might bring up that example. He fancies
himself an athlete, you say; no Athlete can do
without couraqe. Every athlete faces the temp-
tation of giving in to pain And exhaustion. Ask
him whit he would think of that.

Temptntian 5 A very useful t[»ing, t[wugf» you
may not know it. Did you know it as A proq af
humility? Think of it thusly when next you
71'1/3 n o some minor temptation — and remem-~
ber that you, too, Are human. By temptation



you are purified, too. When you resist the devil
you become stronger in the faith. But most of
All, temptation is highly instructive.

You may not think so. But consider: in temp-
tation Satan points out each of your weakness-
es in the order most vile. By his attack he lays
out for you A map of your own soul and its
weaknesses. Take this map and plan your cam-
paign to defeat him.

Daily should you pray, “Lead us not into temp-
tation, but deliver us Jrom evil.” Indeed, 1f you
will ask, our Lord will arrange matters such
that there is no temptation too strong for your
character. But you must ask. — and be willing
to receive the answer. It may be that he shields
you from things you theught you could bear —
and thus you know that you are weaker than



you believed.

When that occurs, do remember how tem;atntim
starts. It flows from a scant trust of God and A
wavering mind. It isyour faith that is being
tested in temptation; doyou really trust that
God’s WAYS Are fmr better than your owné If you
doubt that in your mind, temptation will grow
g}rickly.

The qreatest af fortressas are built block. ]717 block.
S0 it is with the qreat saints. T[wy are built
temptation ]717 temptation.

%a}ying this eases your mind, I remain
Isaac the alchemist



M 17 dﬂnr 1701/’ 147 fr iﬂnd, Pray for your enemies

Just how many enemies do you think. you need
in life? Surely you have found 1717 now that
one is guite sufficient for your days. You are on-
Ly making a greater enemy of A lesser one 7717
your Actions.

It is quite the case that the man is an ass. In-
deed, As you point out — AL far |
too great A lengtk, you Are oo el
much too verbose — the man

sumply Lacks any credible evidence of ]ming A
Leader of men. Ireqret to inform you that those
who are above him often find such men of great
use, es}aecmlly n }aerforming unflepwmt tasks
they would not themselves touch. Some shovels
are reserved for the manure pile.



The true question is this: what shall you do
about it? Have you tried Christ’s method? It is
recommended ]717 the highest of authority.

First, you must ]7&71'14 1717 doing qood to this man.
This does not seem natural. Indeed, it is not nat-
ural; it is divine. Our Lord did much the same
for us At the Cross. Ican assure you that he will
suspect nothing, for your motives would never
enter his mind. Seek. the qood you can do him,
and do it.

But our Lord continues: bless those who curse
you. This is more Qufficult. Doing good may be
seen As currying favor; this will be seen as in-
cam;are/wnsiﬁle. Letit. Tt will ]mffle yourene-
my to A great deqree. Speak Kindly to him;
speak Kindly of him. Heis well accustomed to



dealing with anger; his skill in dealing with
peace is not nearly so polished. Thus you see
that you transfer the battle from his ground to
Your own.

Then you must seek ultimate victory. Go to
your.&m{ in praver; lift up fwly hands and ask.
Jor his Elassing At the hands of Jesus. Surely you
would not deny even this man his salvation? If
you would pray for his salvation, which is the
greatest of blessings, what smaller blessing is be-
neath your contempt?

Remember, my young friem{, that in war Yyou
have but two choices — to destroy your enemy
utterly or, After defeating him, to make him
your fm’enc{. The first 15 ]7317014&( your power. You
may defeat him aqain and aqain, only to find



his hatred and effort redoubled each time. Do
not let the taste of victory deny you the joy of
trium;ﬂfu. Make this man your fn’enc{, whatever
the cost.

You migftt well ask how I know this. AsIread
your letter I could see the man's fmce, far I know
him in my own Life. We Are now friends. #e is
still an ass, but a [riendly one. And you know
how well t[vey bear our burdens.

Wis[»ing you com;alete triumpk, I continue,
Isanac the alchemist



M 17 43%7’ 1701/’ 147 fr iend’ On Intercession

One does wish that you had the faith to see the
faalis[mzss af your 017]' ection. You Are laaking at
matters through the eyes of the world. Of course
things Look. distorted in that view. Look at
them through the eyes of Christ.

Your complaint, in short words, is that your ass
of & ruler should be Looking af-
ter you, not you nfter hm. If
he knew the proper use of his
authority, he would. #e does not. YJou know
that. 3o you complain that you should not in-

| believe the word would more
likely be “boss.”

tercede in praver far the man.

You are grievously mistaken. Intercession is the
}arivilege af the mig[»ty, not the weak. Consider,
far examyple, that your Lord Jesus Christ makes



intercession far you, As does the #0117 S;yirit. n
times of old, prophets, priests and Kings made in-
tercession. To put the matter s }Jn'nci}ale, it 1s
the mighty who intercede for the weak.

S0 your complaint is reduced to this: you pre-
sume he is mighty and you are weak. This is ut-
terly wrong. You are the child of God. #He is not.
Which of the two of you is now the mighty? Is
it not you, the man with access to the throne of
qrace upon which sits the ruler of all creation?
No emperor ever born has such power And Author-
ity. You are his child.

Therefore, he rightly commands you to make in-
tercession. Indeed, I am to make intercession for
the Emperor himself. Is that not A sign that
those of the church are mighty? If for the ruler
af my Land, then surely Also far those I meet.



30 do as you Are commanded. Jesus knows the
weAKess af your fm’t/», but he ltmgs to hear
your pravers. You are his disciple; do as he did-
He prayed for those who crucified him. The Fa-
ther sends his rain on the just and the unjust.
30 should you intercede for your enemies, As one
whose heavenly Father is King of Kings and
Lord of Lords.

Seekmg Mumys your matu m’ty, I remain,
Isanc the alchemist



My dear young friend, On Worry

It astonishes me that you trouble yourself to vis-
it this physician of the mind. From his advice,
he well deserves the title we accord our physi-
cians: leech. It seems he has extracted a great
deal of money from you. #His prize Achievement
thus faris this: he has made you feel quilty
about feeling quilty. It is absurd.

ALL this because you “worry too much.” There is
certainly a good redson why you have received
no kel}y fram 17aur.£ar¢( and Savior in this. You
worry about anything and everything that
could 7)055«37117 occur. Can Yyou not see that,
while any one of your worries conld become real-
ity, by no chance could all of them do so? 3o
most af what Yyou worry over will never be.



Consider well: what are the things you worry
about? First Yyou worry about that which you
have. You worry about your }aossessicms, you
worry about your family. But did not our Lord
command you to commit such troubles to him?
With good reason; he holds the future. If you
will lee hMm first, does he not have the power
to secure aAll that needs be secured? And duspose
of all that needs be qusposeds

It may be also that you worry about that which
you do not have. This divides in two: those
t/m'ngs you want, and those you fem. But is not
the Father of Lights the source of every qood and
perfect gift? Does he not know you need these
tkingsf A far those tkings you fam, who better
than the omnipotent would you have deal with
them?



The matteris one of fm'tf». Look. back at your
worries; how many af them have become reali-
ty 7 Of those, how mAny were }711170145( the
strength of God? You see the foolishness of it all,
if anl17 laaking to the }mst. When you become
old enouigh to value each day as one more pre-
cious guft, you will see that each day has
enaugf» worry in it. Borrow natking fram the
morrow. Better to be in the hands of the money-
Lenders than the grip of worry.

An older, wiser man once gave me qood AdVice on
this. “Trust your troubles to the Lord — he will
be awake all night anyway.” Aslong as he is
up ang about, you can sleep soundly.

T cwlmlry remain,
Isanac the alchemist



M17 dﬂmr 1701/’ 147 fr iend’ Godly and worldly sorrow

Fer[m;as it 1s opportune to ex;;lm'n to you the c{tf~
Jerence between qodly sorrow and worldly sorrow.
Your letter seems to cmfuse the two. If you will
keep these two ideds in separate paths you will
know in which way to walk.

Warl;{lij SOTTOW 1S COMImon enoug[». It regnn(s sin
As follg, which is true, And is }arimwrily reqret
for the consequences. Should you go to the
blacksmith and enter into combat, your face
will soon show the results. Your reqret will Pe far
the ;ym'n you su ffer. You will sAY, “Twas a faal
to do that.” Thisis true. But it is not qodly sor-
row. Many su ch mistakes would be required to
qather even a small portion of wisdom.



Godly sorrow Views the matter quite differently.
It regun(s sin not only As fally but much more as
an offense Aqainst God. “Aqainst
thee, thee 0%117 have I sinned,” as
’King David wrote . Godly sorrow
seeks restoration of fellowship with God. World-
Ly sorrow seeks this world's wisdom that we
might not repeat the mistake.

How, then, does godly sorrow work. this restora-
tion? By confession — as you see in David’s ex-
Mn]ala. If you canfess, then God will fargiwa.

You might well ask, “Does not God already
know my offense?” Indeed #e does. #He s wait-
ing far you to Admit that it is an affmse, A Sin.
You do this }717 asking for his forgiveness. Asking
forqiveness carries the necessary predecessor of Aq-

Psalm 51



mitting sin. Noone asks forgiveness for that
which is not sin.

In so doing you qain the strength and insight of
the #0117 Spirit, and thus you 9M’n qreat Wis-
dom. S0 you see that worldly sorrow is of but lit-
tle profit; qodly sorrow is great gain. By such
You may be wise anam{ Your years.

Stum%ing insuch ;mt[»s mtjself, I remain,
Isaac the alchemist



My dear young friend,
Thank. you very much far your new style in let-
ters. Imust admit that your thinking machine
}mn(u ces fine ?enmﬂmski}a, and the lmrger letters
are most pleasant to my nging eves. As my hon-
ored father put it, “It 15 no disqrace to grow old.

But it is not particularly convenient either.”

You greatly esteem the learning af your time.
Indeed, from your description, it is of great con-
cern 1o you that Yyou Acqusire some S}aecific type
of this learning, so that You may be well
thought of by your friends. No doubt some of this
15 necessary. But would you permit an old man
four questions about your tearning? By which
you might distinguish kKnowledge from truth?



First, is 1t Prafitmﬁle far the sould M17 knau/lea{ge
af t/vings agricultural is most necessary for the
eeding of my belly. One must
UM A A
But on the day this will all
turn to nat[»ing. 30 t[wrafara it 1s af little frafit
eternally. Butif Itake the fruits of my Labors
and share them with the poor, I will hear, “Well
done,” fram my Master. One is knawlea{ga; the
other, truth.
Next, does it tend towards pece or faction?
Those of great learning in our time take much
pleasure in what is termed learned debate. If
one did not kKnow the language, one would
think. two children were squs &L%ling over A toy.
If the learning divides people, then it is
knawledge. If 1t ]Wings them taget/wr n peace,



it is truth.

Third, does it tend to mastery of self, or of others?
Many seek that which will make them rich.
Thus they can purchase staves and hire work.-
men. A qood slave learns flattery at a tender
age, my friend. One who seeks such knowledge
will see no reason to master himself. One who
seeks to master kimszlf will see no reason to seek.
such knowledge.

Finally, does it encourage pride or humility? It
distresses me greatly to hear that you think
pride A great Virtue; it is not. It is the deadliest
af sins, far 1t 1s the sin af Satan AimSelf. I think
it is for this reason that God allows those under
the care of our leeches to die; otherwise their
qreat learning would make them insu ffemﬁly
pompous. See now that you call those of great



Learning “doctor.” Do they have the corrective of
dead patients? If not, then what Keeps their
pride from growing? Is it not the case that those
with the greatest knowledge Are those who are
most proud? But truth encouraqes humality —
ifonly because in knowing so mu ch one sees how
much is yet to e known.

’Knawlec(ge is not truth. Itis noteven a gaoa{
substitute. Consider well what you strive for, as
you may gat 1t.

Yours in tru th,
Isanc the alchemist



M17 L{BW?’ 1701/’ n?ﬁiend’ On long winded preaching

30 your %Sf»a}y 15 of Long wind and of Little sense.
It Aamuses me to hear you compliin of his repeti-
tion; did you not Know that he repeats because
you do not hear?

The man must repeat himself; most of what we
need to hear is reminder, not new wisdom. Con-
sider it this way: do you not partake of the
Lord’s Supper each week? You do not complain
of the repetition of that, and with qood reason.
It is of first importance. Therefore it needs repeti-
tion to be placed firmly between yourears. The
center of the worship is Christ; the center of the
memory is the Cross; the two combine in Com-
munion.,

Now if this be repeated, cAn you fault your bish-



op far his repetition af the fm'tlrl,? It too is of first
im;aartﬂmce. You think him over lang in his
S}aeeck. In most men thisis A sign that t[uzy
have more breath than sense. But in the matter
of the bishop, it may be that he

is fwlc{mg the qem to the lig/»t, 1 15 unllcly hat lsac ever

experienced a preacher who
was not a bishop. As such, this

tW’LSt’Lng 'l«t Tou 14‘{ SV t[\«ﬂ/t 1701/‘ word could be translated

“preacher” as well. Bishop is

may see its full glory. e leral asatin, hover-
Consider that your task.is not

to be one who finds fault with the homily asone
might find fault with fruit in the market.
Your task. is to hear and understand. He would
be a poor ﬁiska}a indeed if the entire sermon passed
without something which you needed to hear.
Indeed, it is the major cause of sleep during the
sermon: the fear of something which will rouse



the conscience.

If he is trul17 As poor n S;Jeec[» As you think,
then do not camylm’n. Rather, lift hMm up in
prayer. Is he not the voice of the church?
Would you have such a voice be silent ]ﬂzfarz the
world? Then ask. God o qive him A voice with
which to be heard indeed.

Frm?ar, however, AAs its effects unintended. s
you pray for his eloquience and knowledge, re-
mAain AwAre. }>m175r will c[»nnge your heart.
You may find that his words Are worthy even
now.

7 cz/wmatforﬁenr to add this. If you pray that
his words might be heard by the world, then pray
Also for his Pratection. If his S}Jeech 1s ignarec(,
Satan will pay him no mind. But if his words



}ring salvation, Satan will su raly Attack. 90
to God for his protection; the more it is needed,
the gremfer the ]n'sfw;a will be.

As ever,
Isaac the alchemist



Mij dﬂnr 1701/’ n?ﬁiend’ On the Sense of Shame

It does not matter how learned is your doctor af
the mind. Heis wrong. Worse, he has no concept
of the terriple damage he delivers to the soul. I
see that I did not make this clear; please, for
Your own sake, read cmefwlly.

Is it not obvious to you that a sense af ShAme is A
prerequisite to true re}yentmnce? Let me 7«&1/&
you An BX%M}JZE.

Su}a}aasa, on the first part, that you enter An
unfamiliar city. Fu rther suppose that the city
has & Law which requires ALl who enter to wear
A turban. You Are unawire of that Law until
the maqistrates stop you. WAAEL 15 Your reac-
tiond You m};alagize; you }aramise to wear A tur-
ban from then on; you pus rchase one immedinte-



ly. Butin no sense cAn you claim that you
have repented. You have simply remedied A mis-
take and assured the Keepers of the Law that
you intended no Adrm. Your fault was igno-
rance. As lang As 1t 1s not Willful ignamnce,
there is no shame in it — though there may be
penalties.

For the second part, consider that your anger rises
and you strike an elderly man in your wrath.
Your fm/tlt is then well known to you; your
apology deep And humble. Indeed, repentance is
the right reaction to such a deed.

Now, you must see that shame is that which
qives rise to hypocrisy. If & man is ashamed of
his deeds, he can either repent — or pretend that
he is innocent. In that sense, [»wwcm’sy pAys
tribute to virtue.



1?(71/11’ c(ﬂctﬂr a]Ct[\«ﬂ W\/WLC( 15 Ql/“«tﬂ The phrase “doctor of the
mind” probably would be bet-

Corrﬁct 1«14 6’{'1«5“/??7’01/1«1’1«9 Vf A17 ~ ter translated “psychologist”

or “psychiatrist” - but there is

}aacrisy. But to insist that the o wayt distinquis wic
real issue is that one should not

have a sense of shime is indeeq

A horror. He concludes that shame is a disease of
the mind. It is not. Itis the right reaction to
sin. If you have done something wrong you
should be ashamed of yourself. You should not
trot down to this leech and obtain his herbs to re-
Lieve that sense of shame.

Do you not see where this leads? If shame be a
malady of the mind, then you have eliminated
hypocrisy ]717 eliminating the righteousness it
pretends to. To eliminate the fraud you have de-
stroved the truth. You call this a great advance
in science. In so daing you exalt the barbarian



as if he were A hero. The destruction of your civ-
ilization cannot be foar off.

Tput it to you: 1f this be Your t/wug/»t, then is
1t not true that your heroes Are not noble men,
but men of viclence and anger? Men of no self
control, but 014117 of ;J/u/n'cnl Strengt/f'»? Barbari-
ans! It is bad enough to have the barbarian at
the qate. Ttis fM worse to become one inside.

grently grim/ec{ At your t[wug/»t, I remain
Isaac the alchemist



M17 Q{BW?’ 1701/’ 147 fﬂ:ﬂ%d, Bearing the Cross—the honest)/ qf

others

Ah, now the messaqe hits home! There is notkinﬁ
like ]ming cheated to ﬁring out one’s sense of hon-
esty.

You see the point now, I suspect. It's not so much
that you have been deceived, swindled and
robbed — that happens to most of us. It's the fact
that your swindler is crowing about it. Heis so
proud of the way he deceived you, and the clev-
erness with which he has prevented you from
correcting his misdeeds. When what is vile is
honored Among men, how the wicked strut!
When you meet it in person, evil is so banal.
You may not think. so, far Satan tells us that
evil 1 znligktzuing. When you see itin person,
it enlightens you not At all. It Looks so drab and



ordinary. EVil, you see, is often the result of A
choice between what is right and what is con-
venient. That which is convenient hardly ever
leaves the impression of Virtue.

But what will you have? If you will live the
Life of virtue, your convenience will be sacrificed
often. Asmy father said , if A man's virtue costs
hm nat[m’ng, it is worth the same.

For the Christian, the command is simple. Take
up the Cross, says our Lord, and follow me. To
take up the Cross is to deny your self. Self-
affirmation is the opposite of ]ming A Christian.
It means that there is no sacrifice unless it re-
sults in pure }enafit to cmesalf. That s your
swindler's choice. He chose between that which
put coin in his purse and the Life of sacrifice
which would mean Immg honest with you. He



would not sacrifice. You see the result in him;
know that it is the same in you.

This is & sad thing for Christians. It is often the
cAse that that; SAY t/uay are willing to take up
the Cross — but they cannot seem to find A cross
that is convenient. They deceive themselves in-
to thinking themselves sacrificial Christians.

T [ua17 Are Willing to 71'1/3 of their M’mm{nnce, but
mcrifice natking. It is still the truth: the worst
cross to bear is no cross.

But take heart! Your God has presented to you
A cross to bear far his sake. It has come in the
form of honesty. You know what you should do.
Do not expect others to be honest; never cease to
be honest you rsalf. Isthis A Sﬂcrifice,? Of course.
Tt will be very inconvenient, as it now is to you.
But I am glad to see that you know that it is



the only choice af a true Christian. You could
return his dishonesty 1717 cheating him in return.
It is much better to overcome evil with 7004. Yous
have chosen well in this.

Kejaicing with you in your su fferings, I remain
Isaac the alchemist



My dear younyg frienﬂ(, On Fishing

It is 7004 af you to ask. My health, in genzml, i
quite good. There is A qoodly amount of pain in
my bones, however, which does seem to qet worse
in time of faul weather. Pain is now my com -
panion in this life. Twill not drink. enaugk
wine to remove it, far that would be drunken-
ness. Imust confess, however, that a draft of
wine now aAnd then does ease the matter. I am
fond of it at the end of the day. It aids my sleep,
I find, and Adds to warmth. Since the passing of
my dear Mary Ann my fm{y 15 not s0 WwArm As it
once was. Fmticulmly in the Late hours af the
night, cold and pain are often my companions.
Many a morning my son's wife finds me by the
fire, as;yecmlly in winter.



It is summer now, Aand I have A L{iffamnt remac{y.
The enrly hours are the ]mstfar ﬁs[n’ng, As all
know. Idonot fisk As those who must Llive ]717 it,
but rather use the pole than the net. It is A most
enjoy able thing.

My eyes see none too well At distance. But close
up t/»ey Are still Warking, and so I can still fim{
the hook.to put it on the line. My grandson has
given me many hooks with the lure in place. It
has taken much time to master which lure
works best in which Pmce, and with what fis[».
But that is the way of old men. When I was a
young man I would insert the hook. in some pork.
Only the greediest of fish would take such bait.
As I grew older I learned to net some small fish
and use them to snire the Large ones. Now I
have mastered the art. Itease the fish with a



bit of horsehair which only Looks as if it conld be
eaten. Irather enjoy the thought that I have
snared them and qiven them nothing in return.
What a wicked fellow I am — to the fish! This is
the way Satan deals with us all. When I was
young he dangled dead meat in my face. Only
the younyg fool would play the drunkard with-
out thinking. Only the younq fool would chase
the wench and expect more than a night’s pleas-
ure. 301t is with the fish; only the younyg fools
will eat dead meat.

When I qrew older, SAtan useq live bait on me.
No langer the Plemuras af the fles/», but the com-
panionship of the world. How qreat is the desire
to be accounted one of the Jellows! It is a small
fish; Tam abig fish; surely allis well. At lenst
the big fish got A Last meal.



But now there is no Last meal. I am Satan to
these fish! As Satan wants to give me pride and
natking of value, so I snare these fisi» with noth-
ing but horsehnir and o hook. I float it on the
water and pull on it erratically. It appears to
be a delicacy; aninsect on the surface of the
water. The poor fish must decide; shall Imake
the great leap and devour the unsuspecting in-
sect? It is the fish who is unsuspecting!

Now you see why Satan hates fishermen — they
know too much af his Wm75! Fer[m}as this is W[»y
our Lord chose so many of them to become his
Apostles. Tknow not. Iknow thatIshall ]mry
this Letter for you — and then I will go fishing.

%a}aing You enj oy the same, I remain
Isaac the alchemist



M'7 L{BVW 17‘7” ngfr ienﬂ(’ How strength is shown in gentleness
It was & modest day's catch, to be sure. But asI
said, I do not fish as those who fish for their live-
Lihood. The fish provided dinner; my son’s wife
and their family enjoyed the meal with me.

It is qood to have grandchildren. Isuspect thisis
because my grandchildren and I have a common
enemy: their parents. But upon exAmination,
there is much more to the matter. I find myself
teaching my grandchildren things which I
would never have taught my children — but
which my grandfather tanght me. There are
some Virtues which only an old man can im-
fﬂrt.

T have very Little time left in this world, I sup-
pose. 501t may seem foolish that I live asif I



had all of time. But consider: should Inot have
mastered Life ]717 now? And if T have, what dif-
ference is there in Another day?

301 teach my 7mm(c[»ilc{ren. Their parents
teach them to do things; Iteach them to have
patience. More than that, I teach them qentle-
ness. Itis A Virtue which ornaments A woman
Aand strengthens A man.

Consider the matter in your own time. Is it not
the case that the truly strong are the only ones
who can deal with others in gentleness? Those
who [w;ye t[uey Are strong; those who want to be
Strcmg; those who know t[w17 Are not Strang but
wish to deceive you — all these must act with
harshness. But the man who is truly strong has
the li}mrty of ﬁeing qentle. No father would be
Accounted strong because he struck his infant.



Being sure in his strength, he can be qentle. So
it 1is with the tmlif strong; t[»ey Are the gentle
ones. Soitis with those who Are At peace with
God; tkey are protected ]717 the omnipotent one.
Gentleness is indeed A fruit of the Holy Spirit.
For women this is also true. Women Are weAKer
than men, or so we believe. But there is Strfmgtk
in going, And there is strength in enduring. I
think that women Are stronqer in enduring.
Such strength is often best shown in qentleness.
Many women Are greatly tried. A woman who
is greatly tried and responds to all with gentle-
ness is accounted nople. Such A woman was my
Mary Ann. She endured all, and returned a
sweet word for the sour. How often I would enter
our bedchamber qrousing, only to hear her words
of sweet counsel. Much of my wisdom came from



her strength.

I hope your wife can indeed do the same for you,
my friend. Do not mistake her gentleness for
weakness. Rather, 71'1/3 her the opportus m't17 to
bless you with her wisdom. If she is thoughtful
enough to hold her tonque until she is in the bed-
chamber, close the doors and open Your ears.

It is Late and my bones ache Aqain. Thereis o
summer storm on the way, I feel it. A draft of
wine and to bed for this old man.

Hoping this finds you in health and wisdom,
Isanc the Alchemist



M17 dear young friem(,

On Being an OId Man
How su r}arising that
you would ask such a question! “What is olq
Age like?” My Latin would be eloguent indeed
if L could answer that guestion well. Butl
Shall make the attempt.
You must understand that I have only Lately
reached that position. *ou become old in your
own mind only when most of your friends have
died. You realize that you are among the Last of
your 7enemtian. So1n A sense old Aqe }rings
with it Loneliness. Tt also Erings with it A sense
that only my ]70&(17 15 0ld. My mand is still young
And sharp. Thisis why God gives us grandchal-
dren, I think. My sons think that I am no lang~
er cm}mﬁle; my 7mm{c[m’l;{mn know better.



The reason they think I am not cnpmﬁla is st~
ple. The Jlame of my life burns steAdily now.
When I was young my Life wis one of passion
and up heaval. A Jew words could Fring me 1ou;
others could Ering me to raqe. SinceIno longer
90 about as A man blown in m/ery wind, t/wy
assume I no Longer care. They are wrong. Iam
old, and 1 rafuse toben Wim{}laum lenf. The
leaves think. the old oak. dead because he moves
so little.

Indeed, I Aave Little reason to move, either. The
sea of Life is much calmer now. Nolonger do 1
need to see every word as & challenge, every Ac-
tion as A threat. As A young man I depended
upon my strength. An old man depends upon
the Lord. #He calms the seas At his command,
and he has calmed mine.



Am I afraid of death? Ithink not. I have seen
many die, And the process is not pleasant. Isus-
pect Iwill not enjoy it. But death itself holds
no terrors for an old Christian. My Lord has gone
on Eefarz me — and returned from the grave. My
quide is sure. Indeed, he tells me that he has pre-
pared & place for me And assured me of my wel-
come. Have you ever been on lang trip with A
warm home At the end? Take heart, young
friend, in this: death is not the end. For our Lord
has promised his return, and with it our resur-
rection. Ishall inguire as to your whereabouts
on that day; see to it that you Are there to meet
me.

In fm’t/v eternal,
Isaac the alchemist



M'7 L{BVW 17‘7” 147 fr iena{, A New Father—and Grandparents
30, your bride is to present you with child! My
heartiest cangrntumtims; welcome to manhood.
You will fermit me, I am sure, to indu lge you
with some Advice from an old man. Ishall not
tell you how to raise your child, as you know
not tf it be }7017 or girl. But may I };lnce n your
mind the value of your parents, and your wife’s
parents?

A childs Life is not a secure one. Think what it
must be, surrounded ]717 people mu ch Larger than
yourself, All with strong opinions and some with
the quite evident desire to enforce them upon
you. Insuch A time A child must crave a sense
af position. The sense that one ]73101455 to An or-
derly society, fitting in one’s proper place, is of



qreat worth.

The child’s grandparents help provide that, for
in them the child can see the continuing of the
genarmtians. If myfmffver knows his le:e, then
I canbe sure of mine.

Now, T will 7mnt you 1t 15 my Privilaga to 90
somewhat anam{ the bounds of parental re-
striction in dealing with my grnm(c/»ildren.
This Keeps my sons ever aware that I am still
their father — and delights me no end too. But I
think I have not utterly ruined the Little ones.
What a joy such children are! Tobe free from
the res;amsi]n’lity of their daily bread and yet
privileged to enjoy their company is indeed
pleasant. One grandson — he is but four — takes
qreat pleasure in grasping my hand And qraq-
qing me down ]717 the brook. There he carefully



points out the Various fishes and frogs and in-
sects, with an air that would credit a philoso-
pher. Having instructed his ignorant grandfa-
ther in the WAYS af the world, he races home.
There he proudly informs his mother of his Aq-
venture. The smile alone is worth the journey.
307 encouraqge you; share your child with your
parents. No doubt t[wy endured you as well.
Ponder your own childhood and recall such

pleasures yourself, and do not deny them to your
chitd,

A—gm'n, my cangmtumtims,
Isaac the Alchemist



M 17 dﬂnr 1701/’ 147 fr 'iﬂnd, On Raising Children

A son! My heartiest of cangrntumtiam!

It is, perhaps, A bit early to speak. to you of such
things. But as one never kKnows the day of one’s
death, I shall venture a bit af instruction on the
art of raising children.

The furst thing is this: children must be ]mmg[vt
under Authority. You are under the authority
af the Lord; your Wifa is under your Au t[writy,
and she must then rule the children. Never ac-
cept from your children the slightest Lack of re-
spect for their mother! She is the woman you
love as well as the one who bore the pain of their
birth. She has earned their respect; it 1s her due.



If you will treat her with constant conrtesy and
respect, tf you will MMWS u}y[wlc( her authori-
ty over the children, you will have Little diffi-
culty in disciplining them.

There is one obedience above all which you must
observe. You cannot deceive your children. Yous
must be under the au thority of Christ. Your
wife under your Authority, your children under
hers — all depend upon your obedience to Christ.
It is the foundation of your family discipline.
Your children are quick to learn ]717 example,
you see. Indeed, much quicker than you will re-
alize. S0 zf t[»ey see 1ou in obedience to Christ;
your wife in obedience to you, and both of you
insisting upon their obedience and respect, they
will soon see their place.

How I remember my father, God rest his soul, up-



holding that! Nooffense could be qreater than
to fail to respect to my mother. Inever recall her
disciplining us as children for such a thing; my
[ather took.it as personal of fense. #He defended
her honor, her dignity and her authority on eve-
ry occasion. Knowing no better, I did likewise.
The results have been most satisfactory in both
cases, and I believe my sons are of the same opin-
ion.

In all this you must remember the Apostle’s
command: do not provoke your children to
wrath. In my Later years of childhood I often (it
is the way of wisdom for those of thirteen sum-
mers) c{isngraec{ with my parents. Mijfﬂot/wr
permatteq this — As Long as all the forms of re-
S}Ject were 0}7531’1/3&(. e, af course, had the finnl
decision. Oftfm anaug/v, t[wugfv, my whim and



foolishness were desire enough for him to allow
me to try my own fallies. A%gtf»ing could be
said — with respect and honor. In this there is
qrent wisdom.

It is great wisdom for this: some day the child
shall become A father as well. Tt is good that he
then has walked on his own two Legs for some
tume. Kandly remember that you Are not raising
A slave for service but a }Jrincaling in his own
right. If you will turn your mind to raising a
noble man, your son will have cause to thank.

1701/1.

Trusting my words to be af service, I remain,
Isaac the alchemist



M'7 L{BVW 17‘7” ngfr iena{, On National Calamity
If you wish the right answers you must first ask
the right questions. I submit to you that your
question should not be, “Why did this happen to
us?” It rather should be, “How is it that God
held his hand so Long?”

Yous seem to reqard God As some sort of divine
shield Aqainst ALl injury, and the source of all
171&551'149. He is — to the righteous. But can your
nation really claim to be rigkteausf You are
servile in assuring the effeminate of your ap-
}yrm/nl; you conduct abortion on a scale which
exceeds that of any persecution in the history of
the church; your leaders Lie under oath. Should
God bless such a nation as that? You Look. to
him for Love and protection. You should remem.-



ber that he is righteousness itself. What fellow-
ship can righteousness have with evil?

To my camylete AmAzement, however, you Also
ask how God could use the heretics to perform his
Justice. Have you never read the history of Isra-
el Who were those whom God used to punish
that holy nation? Did he not ordain the Em7717~
lonians, the A3517riﬂms, and mAny more who
worshiped idols? It is God's method; he unleashes
those who do not fear him to correct those who
should. He will destroy them in their turn.

You must remember: God is rigktzaus. If he were
not also merciful, who among us would lives
This is the Lesson of the cross. Were God merciful
but not righteous, why would our sins need
Atonement? Were he m’g[»taaus but not merci-
ful, why would he provide atonement? But he



is both, and ]717 the power of the cross we have
both mercy and righteousness.

Do Listen to an old man’s fears, my friend. My
fanr s that your nation will rise up n Aanger,
but not rig[»teoumess. If you will not confess
your sins, Yyou must trust in your own Strengtf»
to save you. If you do that, then how will you
stand aqrinst the Almighty? Your power, you
sy, is great. But what power can prevail
aqainst the One who created all things? Do you
not see that this is a hardening of your hearts?
Whom God would destroy he first makes proud.
Seek #im while #e may be found. The time, I
fear, is short.

A ever,
Isaac the alchemist



My dearyoung friends sy
You now ask. & different question, and one
which is more difficult to answer. Indeed, I'see
the justice of your complaint. It is one thing for
your nation to confess its national sins. It isen-
tirely another to ask why a particular person
died in such an attack.

Please remember that God does not see death As
we qo. Indeed, his ways are higher than ours; his
thought is higher than ours. Is it not Likely
that he sees death simply As the entrance into
his presence far his children? We grim/e; he wel-
comes the departed home. For this reason I look
forward to the day of my death. Most of those
whom I love are gone from me; I anticipate the

reunion with }Jlamu re.



It often seems to me that God is M%tmm/ in these
matters. The Scripture tells us the story of the
man born blind, healed by our Lord. He was
blind from birth. #e was thirty-seven when
healed. ALl assumed that he had sinned, or his
parents. But our Lord revealed that he had an-
other purpose: the very glory of God. It seems Less
than just that a man suffer so Long so that oth-
ers might see the majesty of the Lord. But what
Are thirty-seven years compared to eternity?
Remember, too, that 904 }Jermits no evil unless A
qreater qood CAn be ]mmg/»t Jrom it. Surely the
omnipotent one coulq have kept Judas from be-
traving him — but he did not. For out of that be-
trayal came the Cross; out of the Cross came the
resurrection; out of the resurrection cAme our
salvation.



As to the result of this matter, I think. it too ear-
117 to ju c{ge. Who knows? Fer[m;as 1t may }ring

About A qreat mkaaning of your Pea}ale. Sure-~

ty ]717 now you Know you need it.

I remain,
Isaac the alchemist



My dear young friend, 1 oo oo ot
I do indeed see your point about the conscience.
But as you you rself Admit, the t[»aary af your
Aqe is that the conscience should be denied exist-
ence. Surely A Christian can see that the ;yra]%
Lem. is not the existence of the conscience but its
quidance. One may be free of the Jeeling of quiilt
in several ways; the rig[»t WAY 15 to cense to be
guiltv and know it. T[wrefare, it 1s the task. af
the Christian to cultivate his own conscience.
You cannot suppress 1t tatmllt;; tf you do you
are worse than a barbarian. Consider that!
Even the barbarian has a conscience. God pro-
vides this ]717 nature so that we might know we
are sinners. To Lose the conscience is deadly.

The virtues of & qood conscience Are many. One



in particular is that you sleep well of m'g[»ts.
He whose conscience 1s cledr Aas no fenr af retri-
bution, far exnm;ale. 30 it seems to me that your
view deprives you of something which is both
morally qood And ﬁeneficml to the ]70417.

But the conscience must be instructed. If you
will not instruct it, the mob will. The world
will press on you until your conscience becomes
nat/»ing more than an Alarm far 7004 MANNETS.
What does it matter whit other people thinks
Even «»f t[uay }amise you, beware.

The true measuring rod for the conscience is the
Holy Spirit. Train your conscience to Him, And
all will be well.

It is somewhat like the tuning of the [mr};; it
cannot be done without ears. You must Listen to
God if you Are to tune your conscience. This is



done in praver and meditation. Itis done ]717 in-
struction in the Scripture. Itis also done ]717 con-
versing with yourelders in the o catetes etsers
fith, for often theyy see your st
trials as their history.

Your time thinks a good conscience to be no con-
science At All. We see A qood conscience s one in
harmony with God. SoImust ask you: which
of the two of us will sleep better of m’gfvts g

Slee;aing saum(ly, I remain,
Isanac the alchemist



My dear younyg ﬁienﬂ(, On Fasting

Your question sounds as if you think these
tkings tobe af no use. Yes, the Christian of my
time is Acquainted with fasting; the vigil is
Largely the part of the priest and particularly
the monk. If Imay presume upon your igno-
rance, I shall attempt to mlig/»tm you.

It is not, As you surmise, that we consider the
body tobe evil. Itis simply of this world, and
must be tmnsfarmec( to be eternal. Indeed, as Goq
made the ]70;(17 and pronounced it 4ood, we should
not see fit to disaqree. But surely you will also
Aqree it can e a source of difficulty.

As such, it must be subdued. There Are VAarious
methods for this; the fast is one. Our general
practice is to fast from sunrise to sunset. Aswe



seldom eat mfter sunset, this would become a
complete day. For someone such as myself, Liv-
g on A mAnoT where fam{ is aAbundant, this is
an exercise in discipline. But my view is that
lfeis to be tlived, the 1700(17 to be tamed, and all
suﬁjact to Christ.

The monk holds to a different view. In that
view the body must be denied. Not all are called
to be monk or priest, though the occupation is
held in high honor. One reason is this: those who
fast but once or twice A year know the difficul-
ty. We can imagine the trials of those who fast
twice A week.

Can you not see that the difference is the call-
ng of God? Some are called to be priests ang
%5[»0;?5, others monks. The others are called tobe
as I am. You should therefore know that God,



having called, will bless in accordance with his
call. Neither monk nor manor has the ad-
vantage, for there is no favoritism with God.
Indeed, I would Arque the matter makes no duf-
ference. Forif you are & monk and despise this
Life, considering it All vanity, then you set your
eves on the things to come. But if you love this
lifa, then what could }yleme Yyou more than to
have it continue forever? Either way, your eyes
should be upon the prize: eternal life. All else is
insignificﬂmt.

30 then, be you monk. or merry, Christ is the
90@1. Some will share his ja175; some will share
his afflictions some Little way; others will share
them to the fullest. #e is faithful and just; he
will reward us ALl accordingly. In his hands are
the Keys of hell and death. If you wish entrance



into the holy city, you must Know the doorkeep-

er.

Kegmn{ing Yyou mn ] oy and sorrow, I remain,
Isanc the alchemist



M17 L{BW?’ 1701/’ n?ﬁiend’ Satan, the ruler of hell?

WhAt & curious notion you have — that Satan
is ruler of hell. #He most certainly is not!
Satan, should it have escaped your notice, is the
ruler of this world, not hell to come. Ishoulq
think your president and his colleaques would
have convinced you of that. This is his Arena,
fallen as he is.

The Scripture is quite clear on this; T wonder
how you have come to such A mistake. Satan
was A& cherub of God, fallen from qrace and dis-
pelled from God's presence. His descent to this
world is clearly proclaimed as Jesus sent out the
seventy; at the coming of the Kingdom Satan
fell like lightning. By your time he should be

n stride.



It Amuses me to hear that Satan and his de-
mons do not exist for most of your world. Let me
assute you, t[wy Are eVervwkere evident here.
We see the effects of these demons daily; we see
those of the church who are given the gift of
casting them out. Ican see how it would be c{tf~
Jrenlt to understand in your time; evidently
Satan has settled upon A policy of sinister si-
lence. But weknow him well, be assured.
There is Little profit to those who inguire of his
nature. Two things, and two things only, you
need know. First, that he is the father of Lies.
Second, that he is very powerful. Indeed, were
not your heavenly Father protecting you, he
would certainly overwhelm you. But 1717 God's
qrace greater is he that is in us than he that is
in the world.



If you think not, consider this. Paul tells us ex-
plicitly that the worship of idols is the worship of
demons. Such worship arose }efam the coming of
Christ. But 7717 your own testimony no su ch
worship exists in your Land today. How is this?
Only that people are not long deceived unless
there is power in the deception. No longer do the
demons have such power to deceive; they have
been bound ]717 our Lord Jesus Christ. But to say
they do not exist is to ignore ALl evidence of times
}an'ar.

Satan is the ruler af hell? If so, Look. to your
prisons — the prisoners have taken charge of
them.

A ever,
Isaac the alchemist



M 17 dﬂnr 1701/’ 147 fr iﬂnd, On True Wealth

Fer[m]as I misunderstAnd your meaning, but 1
qather that the vaqaries of the market place
have reduced your fortune somewhat. This seems
a bitter thing to you; perhdps your hope was
misplaced. Such things happen often in this
world. If you wish to be truly rich, you must
understand true wealth.

Permit me an exmm;ale. Suffose Yyou set out to
purchase a horse. You find o horse trader. He
displays one to you in fine harness, decked with
qold and jewels. e talks on and on about the
qreatness of this horse. If you are a fool, you will
]71417 the horse without riding it. What you
have really purchased is the gold in the harness.
The true Virtue of the horse is not in the harness.



Itisin the running. Is the horse swift,? Can it
run great distances? If you put it to cart, can it
pull & heavy Load? These are the true Virtues of
the horse. 3o let us suppose that your horse has
such virtue. Now, furt/uar imngine with me
that someone comes And steals the finery from
the horse. Are you really any the lessin your
fartune.? I submit not; you qid not 1'71/:17 the
horse for & show. You %ug[»t it to ride. Your Loss
is in the trivial and the gandy.

But tf the horse should turn Lame, then your Loss
is great — even tfwugk the fimry be still at-
tached. Sothen, consider the principle thusly:
that which mars the primary virtue of A t[w'ng
harms the thing indeed.

30 then, 1f You wish to know that which truly
Aarms A man, you must know the virtue af



man. Is man made for money? Is man made for
pleasure? Is man made for pomp? None of these
things! Man is made to serve God and enjoy Him
forever. That which injures his service to God or
his enjoyment of God is that which truly injures
A mAan.

In that light, consider: has not God increased
your wealth? By this decline in your fortune
you have bequn to question all things. This can
but lead you to the Almighty as the source of all
things. He has reduced your purse and increased
your Virtue. Only a fool or A scoundrel would
have the reverse.

Gaunting your }lessings, I remain,
Isaac the alchemist



M17 dﬂﬂzr 1701/’ n?ﬁiend’ The Pain of Hearing a Chance Remark

Yes, it is very discouraging. The remark you
hear when Yyou were not supposed to be listening
is often & well of sadness. Soyou have found It
is Very disappointing to hear one you thought a
friend making such a remark

However, take consolation in one fuct: this 1s
the way of men. ALLof us Are weak. We seek.
the Approval of others. Idonot doubt that your
friend thought you at a far distance, And wis
merely ]ming ngreem]ﬂe to the tenor af the con-
versation. In your heart of hearts you know
that you have done the same; At least Iknow I
have.

Indeed, often we are not merely ngreen}le; we
embellish. Tt is the nature of man to add A leaf



to the branch of rumor. Can you honestly say
you have never Aded to your own Achieve-
ments, for example? My children know by now
who won the war when I was young. By the
time you become an old man, your militﬁmf AcC-~
complishments are such that your grandchil-
dren do indeed wonder what the rest of the army
did. We are wont to do this for our accomplish.-
ments; likewise for the sins of others.

It is A rare thing to find A friend who is pure in
heart. Your friend is not really an enemy, just
weaK. in spirit. Only those who Are pure in heart
keep themselves from such things. Such virtue
1s exceac(ingly rare in the young. Fer[m}ys this 1s
why those of my children’s aqe smile At me when
I refuse tobe aﬁrem}le. way attribute it to old
aqe and simplicity of mind; I think it the result



of an old man working to please his Lord with
purity af heart.

Take heart. Does your virtue really depend up-
on the chance remark. af A friem(,? If 50, Yyour life
will be miserable. Tovalue you rself upon the
opinions af othersis A qrave error. But we each
need something by which to measure ourselves.
The only sure measure is Christ /»imself. If you
will seek. your Master’s m}a;arm/ml Alone, you will
need no other.

Still & friend,
Isaac the alchemist



M 17 dﬂnr 1701/’ 147 fr iend’ On Success and Failure

From whatIcan gnt[u:r from your Last Letter, T
should render you my heartiest
congratulations. I am not sure 1t s robable rat the v
What manner of elevation this rotelesto

is, but it is evident that you

have Longed for it. Tt is also evident that you
consider it the result of your own hard work, and
that is always to be commended.

May an old man put in A word hered You have
worked t[mmg/» fm'lu re; now you must learn to
deal with success. It Erings its own a{ifficulties,
often the worse because we are not prepared for
them.

First, you must kKnow that success, like failure,
is fleeting. Today's grand news is tomorrow’'s



empty wind. Success, ]717 1ts very nature, de-
mands more of you. You will soon be working
hard aqain, thinking of the next elevation.
Success and frilure are imposters - both. They
are things of this world; temporary. What does
it matter if you Are A }eggm, when you under-
stand divine mysteries? What profitisit tobe a
king, zf you Are A }Mga/n.? 30 these t[vings must
be taken in hand. Success, like money, 15 A §0oq
servant but a cruel master.

Indeed, success is more dangerous to the soul than
is failure. Forit breeds the confidence that says,
“Tknow how to deal with this.” Indeed, perhaps
your method worked this once. But your right
method now may be the wrong method Later. If
your success blinds you to new ways of accom.-
plishment, have you really succeeded?



There is also the danqer of the closed mind. Hav-
ing trinmphed, you may conclude you have no
more to Learn. No scholar would make that mis-
take, but & man of the affairs of this world
might. To cease to learn is to wither from the
neck up. € When you get older, this 1s cured ]717
having grandchildren.)

Worst of ALl is the danger of pride. Your success
maYy cause you to Look. down upon those about
you. You may conclude, like the glﬁw(intar,
that the vanguished do not deserve to Live. Thus
does pride corrupt the heart; I have seen this
With my own eyes.

This is why the church teaches the virtue of hu-
mality. Humility teaches that only God kKnow's
the way which is perfect. Humility teaches
that one Always has something of profit to



Learn. Humility is the great defense aqainst
}Jriﬂ(e.

If you would master yourself, younyg friend,
master this success. Such mastery will be a
qreater success, far n your elevation You have
mastered the world. In humility you master

you rsalf.

#Winq Achieved my altitude, I remain,
Isaac the alchemist



M17 dﬂﬂ/r 1701/’ 147 fr iend’ Reconciliation in Marriage

Why I trouble myself over your domestic diffi-
culties, I do not know. YJou Are exceedingly
stubborn. In my time thatisa privileqe reserveq
for those of us of sufficient age to know how to
use it.

The short of the matter is this. You have
Immgkt upon you rself this ATqU ment, And you
have done so most unjustly to your wife. Isit
not the case that you have read the greatest of
meanings into her every action? #Have you not
found four ways to interpret her every word?
And all the while you insist that your words are
to be taken Just as you spoke them. This is un-
Just.

It is worse. It is discourteous. If ever there were



words for & young man's education in marriage,
here t/u:if are: You cannot be too courteous to
your wife. /At every turn in the Argument you
should be as polite as you know. She will thus
be assured of your good intentions. I betieve ]717
now she has discovered your Lack. of sense. If
your head is vacant, At minimum let your
heart m/erflaw.

Do you not realize that she is fles[» of your flesk?
She is in submission to you. Tiwrefare you must
put her needs Eefarz your own. It is your respon-
si%lity to end this matter. You must end it
with all 9rm:iousness.

The matter is one af reconciliation. In this You
must understand how reconciliation is Accom-
plished. Itisthe one who reconciles who pays the
};rice, not the reconciled. You think not? Con-



sider Christ, who reconciled us to God. Did He not
pay the priced You must now do Likewise.
Marriaqge is intendeq ]717 God to be life Long. You
tkarzfarz must reconcile. Who is to be the author
af reconcilintion? You are head of the mmrrmge,
as Christ is head of the church. As he reconciled
us, 50 you must be the author of reconcilintion
i Your mATTIAgE.

There is one consolation, my young friem(. She
Longs far that reconciliation. However Long the
j ourney, you must Eegin some time; be Assu red af
A good welcome At the end.

Trusting you will act ;aram;atly, I remain
Isaac the alchemist



M 17 dﬂnr 1701/’ 147 fr iend’ On Reading the Scripture

It would seem to me that you have been taught
how to read without having been taught how to
read.

The word for “manuscript”

T[\»ﬂ/t 1«5 ﬂat A Caﬂtrﬂ/(,{ictian, may also be interpreted as any

written material; at this time

You have been taught the steps e coie orbondseskof
of rending & manuscript, but b s v
not the steps of how to read A

manuscript. These are two entirely different
things. S0 when you complain that reading the
Scriyture 1S A Earzc(am to you, 1t tells me 1n-
stantly that you are not properly tanght.

Any fool can be taught to read. Itis a child’s
skill. But reading in which one truly perceives
~ that is much more difficult. Each work must

be approached in the proper way if you are truly



to understand it. For example, should you desire
to cook. A boar 1’717 reci}ye, you must know your
spices before you read the recipe.

So it is with the #oly Writ. There are three
most necessary conditions to redding the Scrip-
ture.

The first of these is humility. As God has permit-
ted his own words to be captured for your ﬁenefit,
you may not survey them with a lordly air.
understand first that the author is above you;
he condescends to you as your Lord. If you will
not m;a};rmc/» his words with /mmilitg, how
shall you learn? Indeed, will not your }m:(e pre-
vent your wisdom?

The next of these is simplicity. So many seek.
some hidden meaning in the Scripture! But isit
not the case that the Scrigtures are full of plain



speech? Are these not the words intended for the
race of man, not the race of Angels? Only the di-
vine author could write so deeply yet so simply.
T [»erefara, we must read with Sim;ylicity, not
Seeking to upset its menning but to cam;are/u:m(
it.

Finally, we must rend with faith. All things
written Are for our profit. God is economical
with words. Therefore we must see ALl things
written through the eyes of faith. If we will
not, then the hardened heart of the cynic will
soon grow within us.

You read but you do not understand; you listen
but you do not hear. Did not Isainh the Prophet
speak.of this? Let o of your desire for hidden
meaning and read with humility, simplicity
and faith. Then your understanding will grow,



angd your heart will be nourished with true food.

A ever,
Isaac the alchemist



M17 L{BVW 17‘7” ”7fr ienﬂ(’ God has been too good to me
It is kind af you to enquire. Yes, my Sigkt of Iate
has declined; my letters are getting lmrger, I
suppose. Things At A distance have long been o
fag; now I fim( that things At hand require more
study too. Idonot think it blindness, Just my
Age.

You Are mistaKen, however, About my reAction
toit. There is no thought in me that God has
been harsh or unjust to me. Indeed, my thought
is quite the opposite. But behind that thereis a
tale to tell. My children have heard it too
many times, but I now have a new audience.

As a young Lad I was a clumsy Lout. I took it
into my head that there was nothing I touched
that I would not break.. My father, God qive



him peace, often Lost patience with his son in
this matter. It became so bad that Isought the
aid of & priest, thinking to enter A monastery.
My thought was that I was deomed to punish-
ment, but that ;aer[m}ys God would accept me 1}‘ I
took. up the cowl.

Of course, I would have been miserable as a
monk, too. T t[wug[»t that the :{ifficultv WAS
with God when it was with myself. Ineed not
tell you how we talked, or how God spoke to me
in dreams. You need merely know that I was
soon convinced thAt it was not my Lot to suffer
qreatly for God. God gives his spiritual gifts as
He sees fit, and a tolerance for suffering is not
one He gave me. CANR You imaqine me As A
monk.? As our }yn'est }Jainted out, even the A’PO‘S*
tles did not choose their own place of service. I



had Visions of doing qreat things for Christ. It
seems Christ had Visions of me doing plain things
far Him. The Divine Carpenter Knows the tools
of his hand. I am a dqull chisel.

The result has been almost em]mrmssing. God
has been too qood to me. I have received Long life,
a Loving wife, fune sons and ﬁenutiful dangh-
ters, the wealth of this world in qood measure
Aand many other things beside. Should I then
complain of my trivial sufferings? The decay of
my sight is nothing compared to my Hessings.
Indeed, it is A lesson in fmmility as well.

To all this you may Adq the Elessing of peace.
For Iknow my Lord is faithful, and at the Last
day Ishall see him face to face—with clear eyes.
In this life we see tkings AS in A };lny, not kKnow-
ing what ending the Author intends. But He



sees it As the }Jlniju/rig[»t, knau/ing every line.
In the Last act all shall be renewed and we shall
see Him.

On that day we shall meet. It will be a Large
crowd, but do not fear. We will have all of eter-
nity to meet. I shall enjoy [»emring of the mar-
vels af your time fram Yyour own li}ys.

until then, I remain,
Isaac the alchemist



Mij 43%7’ 170”147][71:5%4, Giving Anonymously

You must maintain guite A carres;;am(ence. I
would rather have thought one or two Letters in
A day would be su fficient for you. That you re-
ceive so many is indeed A surprise to me. Indeed,
it is A surprise to me that there exist so many
who clamor for your charity. This is not good.
You must be very well kinown to receive so mAany
demands.

It is rather different with us. All these matters
are requlateq ]717 the church. Iexclude, of course,
those acts of charity a man should perform in his
own household.

The great surprise to me is this — that in A time
of plenty such as yours there should be so many
Aqents pressing you to provide. Iwould have



thought that our time would have been the
more neec{fwl, AS YOUTS APpeArs to be one af abun-
dance. But perhaps I take too simple A View.
The central tkaug[»t in c[»mity must Always be
this: God Values the heart, not the gift. Iam a
man af property; A small 9ift from me may ben
Large one to someone else. But God know's the
giver. He who Lacks nat/»ing meAsures every -
t/ving.

This you must Keep in mind. Often we give from
A mixture of motives. We may feel maniy eves
laaking on us As we 7«;1/3; or it may Sim]aly be an
emotion af whrmth in qiving. Often enaugf» the
gtft 1s in our own interest, or we have some [w;ya
of reward. It is hard to Keep a pure heart in this.
God qives us his example in this. If we give from
A pure heart, ex;yecting nat/w’ng in return, then



we Shall receive our recompense from Him.

M17 Advice to you in this is Sipn}ale. First, MWM75
qive out of View of the eye. Surely those who
handle money for the church can be trusted in
this. By doing this you remove all hope of man's
rewArd And place the matter in God's hands.
Second, give with wisdom. Place no gt in the
hands of the idle; it does them no service. In all
such things give the matter over furst to God and
Let him direct the gold.

It has been my privilege to qive much in my life.
But I am mindful of the widow's mite. I hope
that my Lord will find that I have done my
best, both in what I qave ang how I gave it.

In 7enerosit17 and wisdom, I remain,
Isanac the alchemist



M'7 L{BVW 17‘7” ngfr iena{, Slaves—wage and otherwise
I conffess that you have presented me with a
};roﬁlem which has no parallel in my experience.
How is it that you do not pAY your Laborers ]717
the day? Do they not starve waiting for the end
of the month? Should that be done here, it
would be seen as a sin to deprive the worker of his
waqes. What will he eat if you will not pay
him each day? 1 give it up.

Your }Jlig[»t, however, is rather common with
slaves. It seems you have been robbed and your
tfvinking mAchine Aamaqed ]717 one you trusteq
Ka%em/ can be amended but trust cannot. 1 fear
I have no remedy for that.

WhatIcan 7i1/e you, I will. Twill tell you how
to treat slaves so that you o not have this Fraf%



Lem — At least, not frequently. You may pluck
fram this advice whatever seems reasonable to
you.

First, you must remember that your Lord is no
respecter of persons. ThAt you Are master and the
other A sLave means nothing to #im. Therefore
you must treat your sLaves as brothers in Christ.
You are doing this not so much for their sake as
far Your own, 5o 1t 1s to your Prafit. I would com-
mend to you two thoughts:

You must above all treat them with kindness.
It is A sore temptation to beat upon the innocent
slave to cool your own Anger. This you must not
do. Rather, remember it is only God's qrace
which Keeps yyou from Eeing one of them. Indeed,
this ﬁrings qreat ﬁenzfit. A Kindness shown to
one is remAarked ]717 all.



You must also be consistent. A stave ever Looks
to your hands and eves to kKnow if he has found
fm/ar. How 1s he to know what pleases with You
if this chanqes Like the wind? By doing this you
mold the mind and lighten the anxiety of your
stave. If he cannot have freedom, surely he can
be fmz af WorTy AS it Concerns you.

Then you must AlwAYs remember that as you
Ate 71'1/314 AU t[writy you Are 91'1/314 rzs;aansﬂn'b
ity. A slave must eat; he must be clothed; he
must have shelter from the weather and the
m’gf»t. These t[»ings are yours to ferform, And
your own Luxury must give way to them. A
stave who is confident of these things is a Loyal
worker.

Second, you must be just. It is no Rindness to
your slaves to allow one to become lnzg. The



others must then do his work, and the fault will
fmll to you. If the slave sees the ] ustice in the
hmﬁing, there will be no cam;alm’nts. Be sure
that it is both Just and seen to be Just. Likewise,
be ] ustin reumn{ing those whose Labors have
profited you greatly. Apportion the tasks ac-
can{ing to m]n'lity; do not ex]aect the mged to work.
the fiela{, nor the young.

ALL this my fmf[»er mugkt to me when I was
young. Often I have seen slaves ru nm’ng AWAY;
we have had but two such in my Lifetime — nei-
ther worth ru nning nfter. Most sLaves run be-
cause their masters are cruel or think, only af
themselves.

I would end with a caution. Our Lord shall re-
turn. On that day there will be neither stave
nor free, but each shall be rewarded in accord-



ance with his deeds. As master, remember that
you tov have A Master.

Puzzled, I remain
Isaac the alchemist



M 17 dﬂﬂzr 1701/’ 147 fr iend’ Working for Christ

From your point of view I can see the discouraqe-
ment. You have worked hard to please this
man, and nothing has come of it. But of this
comes A Lesson: you were working for the wrong
man.

By that I do not mean you selected your Labors
poorly. Rather, you selected your Lord poorly.
You worked for & mortal man. One might as
well work. for & jackass. Consider: had you done
the same Labors, but presented them to Christ as
your Lord, how much greater your reward would
be! If your service is to #Him, then Your rewArd 1s
fram Him, 15 1t notd All af us take A master af
one sort Another; the wise choose Christ.

If you will do this, you will cease to work. to



please others Around you. You may think that
faalisk, but consider: can you offer Christ ANy~
thing but the finest of service? It would be fool-
ish to try. Therefare you will give your best to
Him. He will reward you; donot be su rpriseq if
those about you faver you As well. #Hard work
softens a hard master.

As to your discouraqement, turn to prayer Ang
to prasse. If you will go to Him in praver you
must acknowledge your needs to Him. Cast your
burdens upon Him! But donot neglect the power
of privise. If you are to converse with the Al-
migf»ty, you must know Him. If you know
Him, you will Prm'se Him.

Thus you will pray in confidence. How can you
not? If you have just praised Him as Lord and
’Icing, Creator and Ruler, how can you then SAY



that you do not believe #e can be of assistances
Do you not see how Pmise giVeS cmfia{ence,
which gives Life to prayer?

The cardinal point is this: you must trust Him.
You must trust Him to do As He promases. Deliv-
er your Life’s work. to #im, trust in #is reward,
ang you will soon see #is gracious Aand at work.

Confident of your success, I remain,
Isaac the aAlchemist



M'7 L{BVW 17‘7” ngfr iena{, Wandering Mind in Prayer
You do me too great an honor. To SAY that my
mind never wanders in praver 15 cartm'nly fnlse.
Fﬂrticulmrly in the church, in time of ?riestlv
prayer, my mind wanders in many paths. The
ex;ymnntian, far Yyou As far me, 1s sim;ylg this: A
man whose mind is constantly on God does not
wAnder du ring praver. A man whose mind is on
the world, wanders.

The remedy for this fault is common enough.

You must confess this weakness to God, and
humble yourself }efarz Him. Inyour prayers use
the simplest of words. Do not think that God is
blessed 7717 your wisdom! Rather, in sumple words
and phrases — the mark. of the humble man —
}ring your fmises and }yetitims.



When I wis younqger I gave much thought to
this. Twould fret over my wandering mind
which, natu mlly, caused it to wander even
more from my pravers. SAtAn was no doubt de-
ligf»tac{. But the trick cannot be plaved forever.
At length I realized that my wandering was af-
fecting my canfessian —soT qAve it up. Put the
matter leﬁnly to goc(; HHe 1s swift to fargiw:. tHe
knows we are but Jtesh.

A5 you grow older, think. of God more often. Dis-
cipline your mind to stay on Him. Then At
praver your maind will not wander.

Do you have Aany sense af how Long it takes me to
ra}aly to your letters? Tknow not; but this one
has taken some time. T have been quite ill; in-
deed, the doctors Ymgzzm to smile At me. T[»ey do



that when they think you are about to die. Ttis
Assumed to cheer the fntient, you know. Tt
cheered me not At all; these doctors lie with their
teeth bared in silence. But 7717 God's qrace I am
mending. One of my grandchildren Aas been
rem(ing fram the Psalms, A qreat camfart. 30 1f I
caused worry, I render my apologies. Ishall try
to stay out of the sickbed.

Weak, but retu rm'ng, I remain
Isaac the alchemist



M17 dﬂnr 1701/’ n?ﬁiend’ Title Deeds of Civilization

You ask. a question worthy of some time. Itrust
my answer will meet your thought.

What indeed are the tests of civilization? Do
recAll that the word means “to live in a city.”
Any collection of fools can exist taget[wr farm ]717
farm. The testis in the city. I give you no An-
swers, but 014117 @tastitms.

First, how are the weak. treated? Are children
treated well, or beaten? I am old. In abarbari-
an tribe I would be left in the woods to die of
starvation. My sons care far my needs now. You
tell me that in your time the governors are
charged with this. I ask you: would you receive
your daily bread with cold impAartiality or the
warmth of love? Ithink. it better that the fam.-



ily provide for the weak; failing that, the
church.

Next, how are the young tm/tgkt,? Are tkey
made to understand that they are the heirs of
wisdom And greatness, or Are they tanght only
the Latest whims of the philosophers? #Heirs of
qreatness become great. Those who know only
wWhAt is new, kKnow little and learn Less.

Aqain, is there justice in the Land? Is that jus-
tice swift? Do all acknowledge that it is fair?
Even the thief on the cross knew he deserved his
punishment.

If the wall is to be strong, the bricks must be
sound. Consider the bricks of cvilization. Are
men trustu/art[u;, or is there qreat need af the
courts? Is marriage honored or mocked? Is the
home a strenqth or a trial? Do those who Live in



the city uphold it or feed off it?

Finally, are the rulers held to the standard of
kigf» honot, or 1s carru}ytian A Common tf»ing,?
It seems to me that these questions need Asking
in Any Aqe. Upon them depends your civiliza-
tion. The strongest weapon will fail in weak
hands.

As ever,
Isaac the alchemist



M17 Q{BW?’ 1701/’ 147 fr'igndy Does virtue come in compartments?

Upon the matter of your leader’s infidelity I can
fer/m}ys qive you more comment. He makes the
Arqument, As T understand you, that his infi~
delity has nothing to do with his leadership.
Therefam you can mfelt? ignore 1t, trenting hm
with all respect.

I think not. If A man cAnnot qovern kimmlf,
how can he qovern others? ()f all people in this
world over whom you have control, surely you
have the most control over yourself! If you do
not even have that control, how then can you
claim to govern others? You may have experi-
ence At Writing out orders, but Yyou have no expe-
rience As A leAder.

You forqet the power of example. ALl soldiers



will follow A Known leader — if t[wy believe he
asks of them no more than he asks of himself. A
Leader who is first in every advance and Last in
every retreat will see men tracing his footsteps
inbattle. But if your leader is At the rear, the
troops will soon be with him — and the battle
Lost. Courage is best commanded by example. So
it is with ALl virtue.

Your arqument that his failure in marital vir-
tue does not mffect Any other Virtue is Absurd.
Virtue is not fruit in the market place to be se-
Lected at A whim. The essence of Virtue is inteq-
rity — that you Are A man of one-ness. You can-
not be a coward tw{my and brave tomorrow.
Those whom you lead will guickly see the lack
of inteqrity.

This Leads to hypocrisy. If they see in you one



point in which you have not mastered yourself,
t/mf will soon suspect all points. You then ﬁeﬁin
to hear flattering words from servants who wish
as little contact with you As t[»ey CAn ATTANgE.
Tfue17 will )vmise your couraqe to your fme, and
condemn you over their wine. 0f greater import
is this: they will follow your orders only so Long
As they think them profitable. At the moment
of trial, all will crumble.

3o then, do not imitate this foal you have far A
leader. Rather, be a man of integrity. Those
about you will not take Long in discovering it.

As ever,
Isaac the alchemist



M17 L{BVW 17‘7” ”7fr ienﬂ(’ On dying and death
How wonderful the news! Your leeches must in-
deed e skillful to know that the ]7%1717 will be a
]’7017. Another son! I am honored to know that
one of his names will be Isaac. Ttis ablessing in
a time of trial.

I will not conceal it from you, my younyg friend.
The doctors hold out Little hope that I will run
my course much longer. Icannot hear it — my
henring is not what it was — but they tell me
that the sounds of my heart are those of A man
who will not Live long.

It does not pain me to kKnow that I am dying.
Most of my qood friends have departed long Aqo;
I am a relic of A ]71770143 age. My grandchildren
angd my great-grandchildren are now my de-



ligfvts. T[uaij ATe Younag; t[wy will mourn but q0
on, As t[»e17 should.

Now I have the privileqe of dying as a Chris-
tian . Before the aqvent of our Lord this would
have been a maisery. Even the holiest of men
feared to die. Now that death is conguered ]717
our Lord and Savier; it is no langar ours to feM,
but to embrace. Tobe absent from the }70417 1s to
be present with the Lord — how I long for relense!
It has pleased my Lord to qive me a long Life in
which to train myself to this end. It is normal
far mAan to fem death; but the %7117 Sfirit
within and the church without aqree: IThave
nothing to fear. Long have I anticipated this
time; Iam ready, atlast. Perhaps this is why
he allowed such Long Life; that I was not ready

i my younger AYs.



Would that you were here with me! I fear for
your time. Have you ever seen the glory of A
Christian dying? It is A maqnificent sight. T
/w;;e to present all my fnmil17 with such 9lar17,
that they may know the firm confidence I have
n my Lord and Savier.

It is Likely I shall not be able to write aqain. I
have instructed my servant to advise you of all
things needful, but 1 feel in my 770417 the weak.-
ness of my heart. Iwas young; I am old and soon
will be with the Lord. Donot weep far me; I 90 to
my rewArd, And qricious is He who gives that re-
WATH. May your end be as sweet, and your life
be kept in #His.

With the blessings of God, I remain,
Isanc the alchemist



Exuent Omnes

To his excellency the alchemist of the Lights,
fn’am{ af the 9rfmt Isaac, writer fram mfm, mys-
tic of stranqe places and utter terror to ALl who
serve,

From your humble and obedient servant, Mar-
mion, fRithful attendant of Isanc, he who bur-
ies the jars and sees the lights, greeting:

Your humble servant ]7695 to present you with
the dread news that Isaac has gone to be with his
Lord and Savier. He was in the 25 year of his
pilgrimaqe, and his mind wis not dimmed wntil
the day he died. #He bade me write to you of the
manner af his death, that you migfvt know all
things. He charged me most strictly with these
Words.



Upon his death bed, he called for paper and pen,
And had me write. #is Last messaqe wis to you,
and I record 1t for your eyes Alone. He bade me
Aestroy all copies but this, sSAYing that you
would understand the reason for this stranqge
proceeding.

He counsels you ]717 Almighty God to keep the
faith! #He fears Lest the demons of your city over-
whelm you ]717 the cares of this world. e bids
you be qenerous in c/mrity, fre@tent in Visiting
the sick and those in }yn'san, even these }arisaner
of their own sins. Most of ALl he bids you be in-
stant in praver and frequent in the reading of
the #oly Scripture.

He beqs you by the grace of Almighty God that
you destroy your device with all haste and use it
no more. If you do not, he fe&ws that much evil



will come.

He bade me tell you that he met death with joy,
As one retu rm’ng to A home lang Lost. Thasis so; I,
Marmion, attended his death bed.

He wis & good man And A wise master. #His pow-
ers af nlcf»amy he used far the sick; mAny owe
him much. He was generous to the poor And
cared for those who served him, of whom I am the
least. Those who knew him best mourn him
most. He S}Jake of this, and bids you not grieve
overlong. He commanded me to say this: he sits
At the gate of heaven day by day, awriting
your coming. Do not fail him!

By the grace of the God he served I bid you fare-
well. I, Marmion, write this with my own
hand, that you may know that all is true.






hat if.... You found a correspond-

ence between an elderly Christian
of the fifth century and a young Christian of the
modern era? What would you find?

Here is such a correspondence. We have but one
side of the letters, that of the elderly Christian..
As you would expect, some of the letters from
this ancient mind bring out ideas which are very
strange to our modern way of thinking. (I can-
not imagine my children allowing me to pick a
wife or husband for them). But it is just this
point of view which makes them interesting to
me. So | had them translated, and now present
them to you.

John Hendershot
Christmas, 2001



